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HOMAGE

® Prof. Ravindra Kulkarni
Pro Vice Chancellor
University of Mumbai

[ lost my friend Principal Ajay Deshmukh, Registrar of
our University of Mumbai on 2ndJuly. It was a terrible
shock that all of a sudden, he was diagnosed for cancer
in the last month. He fought till his last breath, with a
positive frame of mind, against cancer. Even in this stage,
he was thinking only for the progress of the University.

He had great administrative capability and
efficiency which he utilized for resolving many long
pending issues of the University. His mastery of University
Act both 2016 and 1994 was truly commmendable. His in-
depth knowledge of GRs, Acts, Ordinances, Regulations
and Statutes permitted the University fo maintain a critical
and focussed approach in running regular administration
and devising future projections. As a Secretary of
Management Council, Academic Council and Senate,
his calm, unperturbed and tolerant style of management
of meetings was really remarkable. Even under tough
and stormy circumstances, he was able to handle the
situation with due care, patience and sensitivity. His
constructive approach facilitated solving many
complicated matters in amicable and legally acceptable
manner.

His spiritual mindset, soft spoken nature and pleasant
personality made him acceptable and friendly to people
from diverse fields and backgrounds. | used to relish
deliberating various topics with him. His mastery of
Marathi, English, Hindi and Sanskrit was remarkable which
made our discussions really enjoyable. Such a friendly
person who was very energetic and enthusiastic has left
for the heavenly abode very early. His untimely sad
demise is a great loss o me as well as to the University. |
extend my deepest condolences and pray to the
Almighty to bless his soul with the ultimate peace. May
god give strength to his family to bear this grief OM
SHANTI!H
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Framework

€ This journal is open to confributions from
established academics, young teachers,
research students and writers from diverse
institutional and geographical locations.

€ Papers can be empirical, analytical or
hermeneutic following the scholarly culture of
critique and creativity, while adhering to
academic norms.

€ Commentaries and reviews can also be
submitted.

€ Submissions will be peer-reviewed anonymously.

€ Some of the issues will publish invited papers and
reviews, though there will be a call for papers
for most issues.

€ There would be an occasional thematic focus.

Guidelines for Submission

€ Original, scholarly, creative and critical papers
with adequate references.

& Allreferences to the author should be removed
from the submission to enable the anonymous
review process.

€ There can be alimit of approximately 3500-4000
words (for papers)and 1500-2000 words (for
commentaries) and 1000-1200 words (for
reviews).
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¢ Essays should follow the Times New Roman font
in size 12 with doublespace.

¢ Hindi confributions should be typed in
Devnagari Unicode font (Akruti fonts
prefereable).

€ All contributions should follow the author-date
referencing system detailed in chapter 15 of The
Chicago Manual of Style (17th Ediition). The style
guidelines in this journal can be consulted for
quick reference.

€ Authors should submit a statement that their
conftribution is original without any plagiarism.
They can also, in addifion, submit a plagiarism
check certificate.

€ The publication of research papers,
commentaries and book reviews is subject to
timely positive feedback fromm anonymous
referees

Publisher

Office of the Dean of Humanities, University of
Mumbai, Ambedkar Bhavan, Kalina Campus,
Vidyanagari, Mumbai-400098.

This journal accepts original essays that critically
addresscontemporary issues related to social
sciences, humanities andlaw from an
intferdisciplinary perspective.
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T 2| 31T T9TE9Tel gHAdT B @ 10T 396
TH T A6 | A AW 2l @l 8 AT UEl e
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Kabir:
Text and Context
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Introduction

Kobir is one of the most important figures in the
religious and political history of India. To many
he comes across as a social reformer, while others
consider him to be the champion of Hindu-Muslim
unity. Yet for many others Kabir was an ‘indigenous
modern’ who laid the foundation of modernity in
India'. He was a Muslim pir for some and Hindu sant?
for others. He was a Sufi and he was a yogi; he was
claimed by all yet he belonged to no one. Kabir
was always shrouded in the mystery of mysticism.
Kabir has been interpreted as someone who is
putting across the idea of a critical and moral
individual who seeks communion with God not

'Scholars like Purshottam Aggarwal and Vinay Dharwadker have
argued that Kabir was the initiator of indigenous modern. The idea
of Kabir as an indigenous modern has its roofs in the writings of
Hazariprasad Dwivedi, latter developed by Purshottam Aggarwal.
For further understanding see Purshottam Aggarwal, Akath Kahani
Prem ki Kabir ki Kavita aur Unka Samay, (New Delhi: Rajkamal
Prakashan, 2009).

2 Charlotte Vaudeville, A weaver named Kabir: selected verses
with a detailed biographical and historical Infroduction, Vol. 6, (USA:
Oxford University Press, 1993), p.11.
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through the socially constructed and organized
religion but someone who shares a personal and
direct connection with the one who created them.
This allows an individual to rationally analyze the
doctrines in understanding the ‘Supreme Being’
rather than being dictated by the principles of
organized rituals. The aim is to realize that the
Supreme Being might be Allah or Ram for some and
Devi for others but there is no difference between
God and human being as God is existent in all
human beings.

There exists difference of opinion amongst the
scholars regarding Kabir’s birth, death and place
of birth. Dr. Dharamvir claims that the dates ascribed
to Kabir by most of the Hindi scholars are not
scientific and hence argues that the birth of Kabir
should be decided by deciding the date of death.
The date of death therefore ascribed is in 1505
because if one finds the mention of Kabir in Ain-e-
Akbari which was written in 1596 one needs to
rethink the dates of death in 15649, 1569 and 1575.2
Even David Lorenzen uses the same methodology
but arrives at different conclusion of giving Kabir
the time span of 1398 to 1518 relying heavily on
Anantadas’s Parchai. He simultaneously rejects the
time span associated to Kabir by Parshuram
Chaturvedi and Charlotte Vaudeville again keeping
the dates ascribed in Anantadas’s Parchai.

The following paper seeks to contextualize and
critically analyze the debates on Kabir’s identity and
language and his criticism of institutional religion.
Through this analysis one can conclude that Kabir’s
corpus was giving rise to a critical individual. For
this purpose therefore, | wish to begin the paper,
first by discussing the Hagiographies which forms an
essential source in understanding the socio-religious
context of Kabir and gives us insight info the
prevalent ideologies of that time.

3 Dr. Dharamvir, Kabir Ke Alochak, (New Delhi: Vani Prakashan,
2015), pp. 16-24.
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Hagiography, History and Politics

What one knows about Kabir’s life is through the
stories that are written in his hagiographies or as one
calls them the ‘sacred biographies’. Often the
criticism that comes to mind while reading
hagiographies is that they are written from @
theological perspective and hence ftends to
venerate the protagonist as ‘'sacred’, thereby giving
hagiographies the place of areligious text, However
scholars like Christian Lee Novetzke urge one to think
that one canidentify historical aspects, as the sacred
figures exists alongside the empires and state, in the
hagiographies like in other secular texts— chronicles
and court documents. Therefore “if one can accept
these two operations at work within hagiography—
the historiographic and the theographic—it
suggests, in essence, that hagiography contains the
same complex arrangements of fextures that we find
throughout other South Asian textual sources. This
revedls to us how sacred biography is a multifaceted
narrative about the past that has served multiple
purposes and innumerable publics over centuries in
South Asia” .4 It is important to keep in mind though
that these narratives are refrospective, they began
appearing from the beginning of the seventeenth
century. Moreover, they have not come to us directly,
but mediated by an oral and manuscript fradition.
The hagiographies show not only how the author
and his community imagined the saint but also how
they imagined themselves. In the process of
narration, for example we find that Kabir engages
with the temporal authorities and the religious
authorities (for instance Sultan Lodi who was the
sultan of Delhi), which is not to show his superiority
but to show how religious figures were engaging
with the state and the masses. This account of
hagiography cannot only be seen as sacred and

‘Christian Lee Novetzke, “The Theographic and the
Historiographic in an Indian Sacred Life Story’, Sikh Formations”,
Routledge, Vol.3, Issue No.2, (December, 2007): pp. 169-184.
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historical but political in nature, where the
engagement with the ruling authorities is giving rise
to the political values of deliberation, accountability
and dissent. When Kabir was brought to Sultan Lodi,
he had refused to bow down in front of the sultan.
This angered the sultan and in return he ordered to
kill him by various means. However Kabir surpassed
all the dangers and was yet safe’. Hence one can
see the seeds of dissent in the mentioned story. This
story is also reflective of the power structure that
operates between the ruler and the ruled; hence
this can be seen as an example of not only dissent
but a kind of rationality that allows one to question
the authority in the power. Therefore the different
dimensions, apart from only being sacred, that are
present in the hagiographies, makes them an
important part of the study. Hagiographies of
Kabir therefore form an important part in
understanding his socio-religious, historical and
political context.

Thirfeenth century saw the emergence of the
independent Muslim ruler Qutub-din-Aibak, who
ruled the Delhi Sultanate?. With the advent of Muslim
rulers one sees the emergence of Muslim Sufis and
missionaries who gradually were able to make their
presence stronger among the various Indian
communities. The presence was stronger amongst
the lower castes especially Julahas which had
converted to Islam in the between twelfth and
fourteenth centuries.” According to H.H. Risley’s work
‘The People of India’ one finds the categorization
of Indian Muslims into Sayyeds, Pathans and
Julahas. Kabir was born in ajulaha caste of weavers.
Though to view him as a Hindu, many scholars have
claimed that he was born to a Brahmin mother who

SDavid N Lorenzen, Kabir legends and Ananta-das’s Kabir
Parachai, (New Delhi: SUNY Press, 1992), pp.32-35.

¢ Irfan Habib, Medieval India: the study of civilization, (India:
National Book Trust, 2008), pp.175-178.

7 Vaudeville, A weaver named Kabir: selected verses with a
detailed biographical and historical Infroduction, pp. 67-78.
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had abandoned him and later was adopted by a
Muslim couple belonging to julaha community. For
instance, it is evident from the ftexts of
Brahmalinamuni’s *‘Sadgurushrikaviracharitom’ and
Gangasharan Shastri’s *Kabir Jivanacharitra” which
fries to interpret the legends associated with Kabir
within a pro-Brahman and anti-Muslim identity®. The
julaha community who were the converts from
Hinduism to Islam, constituted the lower strata or the
shudra caste of the Hindu caste order. At that point
of time in the northern, western and eastern regions
of Indiq, the influence of Buddhism and Jainism had
ignited the spirit of being tfreated equally amongst
the lower castes. This was further strengthened by
the advent of Islam in India. However it is important
to understand that the conversions did not lead 1o
the upward mobility of the low castes. So why were
people converting from Hinduism and adopting
Islam or Buddhism is an important question. One
possible explanation which is offered by Charlotte
Vaudeville is that these conversions can be seen as
aform of rebellion and protest against the dominant
Hindu caste system. The seed of dissent was sown
after seeing the practices in Buddhism and Islam
where the hierarchies based on caste and caste
system were not present’. However one must be
careful while talking about conversion because
conversion o Islam meant femporary liberation from
the caste system of Hinduism and that vertical
mobility was difficult to achieve in Islam too where
converts were made to work as domestic servants,
artisan and as labourers.'° It is inferesting to see that
the free converts were infused along with the
immigrants and slaves in the Islam, however this
process of conversion by a large group is still

8 Lorenzen, Kabir legends and Ananta-das’s Kabir Parachai.
pp. 20-22.

? Vaudeville, A weaver named Kabir: selected verses with a
detailed biographical and historical Introduction, pp. 67-78.

% rfan Habib, “Medieval Popular Monotheism and Its Humanism:
The Historical Setting”, Social Scientist, Vol 21, Issue No 3/4, (1993):
p. 81.
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obscure because the customs and rituals of the
caste system would have continued until the
imposition of Sharia which would have diluted the
earlier constraints of caste system and Kabir
belonged to such group of weavers in fransition."
The period between twelfth and the fifteenth century
also saw an amalgamation of Nath Yogis and Sufi
culture. P.D. Barthwal argues that the mixing of Sufis
and Sants had brought about a syncretic culture
earning respects from both the Hindus and Muslims.
The anti-caste and monotheistic forms of
worships found resonance with the other sects such
as the Nath Yogis and Muslims which has led many
literary scholars like Hozari Prasad Dwivedi to claim
that Kabir was a Muslim and was influenced by the
fradition of Nath Yogis. However this needs serious
investigation because Kabir’'s own utterances show
that he was against any form of organized sects:
*The Jogi cries: Gorakh, Gorakh! The Hindu
invokes the Name of Ram, The Mussalman cries:
Khuda is One! But the lord of Kabir pervades all.”1?
One might argue therefore that Kabir’s idea of
Bhakti was centered on an individual who is not
blinded by the rituals and ceremonies of
institutionalized religions or various other sects. It is
then possible to argue that he was proposing a case
for a critical individual who seeks communion with
the Supreme Being on his/her personal terms.
Scholars like Vaudeville have argued that Kabir was
arguing a case for an interior religion'®. But whether
Kabir was talking about religion at all is an important
qguestion. Another question is whether he was
making a distinction between religiosity and

""Habib, “*Medieval Popular Monotheism and Its Humanism: The
Historical Setting”, p. 82.

2 Vaudeville, A weaver named Kabir: selected verses with a
detailed biographical and historical Introduction, p. 76.

13 By interior religion Vaudeville means, that Kabir emphasized
on the importance of the ‘interior experience’, rather than delving
in any kind of exterior forms of religion. Therefore she argues that
this shows the amalgamated influence of the ‘Bhakti’, nath yogis
and Sufi thought on Kabir.
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spirituality? Kabir does talk about grounding
knowledge of fruth and the Supreme Being within
an individual so that God is to be found within.
However his question “whether Rama is greater or
the mind that knows him?” makes one go beyond
the interiority of the divine. This is because he is
arguing against the Ram which is the creation of
human beings and the one which is consciously
created by the insfitutionalized religions.

Thus calling it an “interior religion’ is problematic
because firstly it is derived from the Christian
spirifuality and secondly would be falling into the
same trap as modern day Kabir panthi’s have , that
is of forming themselves into an organized sect and
establishing principles of avatars and various other
doctrines to venerate Kabir as their master. Though,
one may agree with Vaudeville’s conception of
‘interiority” which focused on establishing a relation
with the cosmos and god from within. Rather than
interiority, for Kabir it is the internalization of an
ethical divine force which requires human beings
to act morally and reasonably. For Kabir this
internalization is not achieved by chanting the
mantras along with the telling of beads but through
‘sumiran’ that is remembering God in each and
every breath one takes. The interiority of divine
invokes only the man’s relation with the cosmos but
through the internalization (for which Kabir argues)
one can see invoking of moral self which is
incompatible with the materiality and divisiveness
of the outside world.

While describing the biography of Kabir it
becomesimportant to make a distinction between
the actual historical facts and the hagiographies
such as those by the Kabir panth. As rightly pointed
out by David Lorenzen, the legends reflect the
‘socio-religious’, ‘psychological’, ‘political and
‘economic’ needs of the society. This enables us to

4 Gail Omvedt, Seeking begumpura, (New Delhi: Navyana
Pub., 2008), p.98.
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critically analyze the legends of saints or any famous
personality. One therefore needs to look at not only
what has been mentioned but what has ‘not’ been
mentioned. There is an observable trend one can
notice in these hagiographies. This tfrend is that of
the reversal of the prevalent power structure, the
desire of overthrowing the powerful by the powerless
and envisioning an alternative society which is
premised on the visions of the poor and powerless.
However these legends play a crucial role in
understanding the values and shared past of various
communities and in this case that of the Kabir panth.
The literature that is available to us from the Kabir
panthi’s'® has venerated Kabir as the knower of
ultimate truth and an avatar of the spiritual being.
Kabir here is celebrated nothing less than God, Allah
or Ram. These legends about Kabir are a part of
the religious faith, identity and ideology for the
followers of Kabir'e,

The biographical account of Kabir becomes
important for us to understand the fact that Kalbir
has been appropriated by not only Hindus and
Muslims but also by Christians and Sikhs. That is why
the charge of interiority should be linked to this point,
as Vaudeville is making it from a western point of
view. Kabir’s verses show a remarkable influence of
the ‘nath yogis’ and 'Sufi's” too. According to
religious scholar Grierson “Kabir’s doctrine of word
(sabda) is aremarkable copy of the opening verses
of the St. John’s Gospel”". This has also been agreed
to by G.H.Westcott. However this seems quite
disturbing that Grierson uses the words ‘remarkable
copy’ rather than ‘remarkable similarity” because

SAnurag sagar is one the text composed by the Kabir panthi’s
in which Kabir is described as avatar of the Supreme Being. Kabir
through his spiritual knowledge is able to liberate the masses from
the clutches of ‘kaal’ or ‘niranjan’. This book also lays the foundation
of seven principles which the followers of Kabir should adhere to.

¢ Lorenzen, Kabir legends and Ananta-das’s Kabir Parachai,
pp. 4-6.

7 Vaudeville, A weaver named Kabir: selected verses with a
detailed biographical and historical Infroduction, pp. 24-25.
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there are no records of Kabir encountering a
Christian missionary in his life. Though other scholars
like Nicol Macnicol have argued that the influence
of Christianity on Kabir and Kabir panth is not a
matter upon which they can dogmatize based on
the similarities one finds in both the traditions.’® There
are texts like Ain-i-Akbari that talks about Kabir being
a Muwahhid-the one who believes in unity of God
and thus refuses to accept Kabir as ‘musalman’
because of the fact that Kabir was against the
orthodoxies of Islam as well'?. One can think on the
lines that this appropriation of Kabir's corpus is
nothing but the ‘subjugation of the knowledge'®
that Kabir was trying to impart. The various accounts,
as adlready mentioned above, that associate Kalbir
with the dominant discourses is basically trying to fit
him within that frame rather than understanding
him in his own context. For instance certain works
like *Khazinat-ul-Asafiya’” mentions that Kabir is a Sufi
and the disciple of Shaykh Taqgi?'. However we find
in Bijak a verse that rejects the religion of Tagqgi:
“Through Manikpur, Kabir had passed,There he
heard of the fame of Shayk Tagqi. At the places
which they call Jaunpur And at Jhusi he heard
the names of pirs: There are written the names of
the twenty-one pirs, People read the khatma and
sing the prophet’s praise. Hearing that talk, | could
not restrain myself, Seeing those graves, | was
bewildered: The works prescribed by that friend
of god and that prophet, And all their commands
is—aill that is unlawfull O Shaykh Agardi, O Shaykh
Sagardi, Listen to my words; With open eyes,
consider The beginning ands the end And the
succession of ages”?

'8Vaudeville, A weaver named Kabir: selected verses with a
detailed biographical and historical Infroduction, p. 25.

"Waudeville, A weaver named Kabir: selected verses with a
detailed biographical and historical Infroduction, pp. 20-21.

2 Michel Foucault, ‘Space, Knowledge and Power’, in Paul
Rabinow ed., The Foucault Reader, (New York: Pantheon, 1984),
pp 239-245.

2WVaudeville. A weaver named Kabir: selected verses with a
detailed biographical and historical Infroduction, pp. 78-87.

2Vaudeville. A weaver named Kabir: selected verses with a
detailed biographical and historical Infroduction, pp. 78-87.
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Therefore appropriation has rather become
subjugation (of his preaching’s) in a sense that in
order to prove the dominant discourse’s doctrines
his ideas have been subdued under the frame of
either Christianity, Hinduism, Islam, Sufism, yogic
traditions and Buddhism.

Kabir’s Critique of Rituals and Ceremony

It is interesting to see here that the Kabir was not
adopting any particular religion or even being
influenced by it. One might say that the doctrines or
principles he thought fo be rational were used by
him to focus upon an individual who critically
establishes the relationship with the Supreme Being
and does not fall info the frap of rituals and
ceremonies created by the organized religions. One
often forgets that in this era of institutionalized
religions where rituals are also institutionalized,
distinctions are created among the individuals on
the basis of it. For rituals are the manifestations of
power of a certain class, caste, race and sex over
the other. Various rituals often create a distinction
among the individual bodies such as being
identified as a Hindu with a janeyu or a Muslim with
a circumcision. Different rituals relating to dieft,
dressing, sexuality and devotion are a representation
of a highly stratified society and simultaneously are
a site for contestation of cultural power?. Kabir
vehemently criticized institutionalized religion?. What
religion offers us today are the prescriptions in the
form of rituals in order to access the Supreme Being.
It” isinaccessible as long as one keeps themselves
enftangled in these rituals. For the only way one can
access ‘It is through love for the fellow beings. In
Kabir's poems one often finds examples of how a

23 Robert Fuller, “Religion and Body”, Oxford Research
Encyclopedia of Religion, March 2015, ssaccessed on 28™ May
2017: pp.4-7.
doi: 10.1093/acrefore/9780199340378.013.18.

2 Religion, which is based on a book and prescribes certain set
of rules and conduct.
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ritual often constructs the ‘body’ which is
distinguishable from the other in a sense that it gives
different appearance to the humans which
technically are of the same origins, for instance:
*I"d say this through a megaphone If Ihad one:
Look at these men. Shaven heads, Great big
earrings, Ash-smeared bodies, But inside they are
empty As a house that’s been cleaned out by
thieves. And look at these others in the best part
of town, Who forget that when death slips its
noose round their necks To drag them through
the streetsit won’t be pretty. I live in Fearlessburg,
Kabir the weaver says. It’s builder? Rama“#,

Kabir in this poem is arguing that God cannot
be achieved through a particular style of dressing
up of the body. With shaven heads and big earrings
one can only decorate the body which is empty
from inside. Therefore Kabir’s religion focuses on the
internalization of belief and faith rather than the faith
facilitated by exterior and material environment.,
God s to be found within and not outside. The fear
of death lingers around those who does not dwell
‘Rama’ within. Echoing the same contention is
Kabir’'s another poem mentioned below, where he
argues that salvation cannot be achieved through
shaving off heads, roaming naked and by castration.

Kabir in the following poem launches a strong
crificism of practice of asceticism. Asceticismis the
disciplining of body through performance of yoga,
modification in the dietary habits and practicing
hours and hours of meditation. But Kabir argues that
by performing such disciplines and not confrolling
the covetousness of the mind one will never be able
to unite with Rama. Salvation can be achieved only
by remembering God.

*If going naked Brought liberation, The deer
of the forest would attain it first. If a shaven head
was a sign of piety, Ewes would be pious too. If

holding back the semen Brought you closer to
heaven, A steer would lead the way. There is no

2 Arvind Krishna Mehrotra (trans), Essential Kabir Special Bilingual
Edition, (India: Hachette Book Publishing, 2011), p. 25.
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salvation Without Rama, says Kabir, Not fo know it

is really dumb. ”2

The above two poems clearly shows, that rituals
and faith have been entwined in such a manner
that the performance of rituals serve as a medium
to establish connection with the divine. The faith
therefore which is o be placed in the Divine is placed
upon the Rituals. They are artificially created tools
of religion that are being used as a coping
mechanism (from grief), beginning of a new life/
work, basically an important aspect of one’s
everyday lives. Though these rituals maybe important
to remind us of super natural’s existence, however
over a period of fime it has created binaries between
the individual bodies. Rituals enable us to identify
individuals as a Hindu, Muslim, Christian and a Sikh
body, where a janeyu (sacred thread around the
bodies of Brahmins), circumcision and turban etc
marks the difference. Religion uses ritual as a
disciplining tool to produce religious subjects. The
sacredness of the religion derives itself from the
practice of these rituals because the performance
and non performance of rituals creates the fear of
auspicious and inauspicious events to take place.
The pundits for instance often encourage people
to perform yagnas for the peace and prosperity of
the household. The performance of these intricate
rifuals to invite cosmic authority to bless the
individual seems confusing. The functions of the
rituals spans from salvation of soul to enabling an
individual to live a happy life both of which seems
contradictory. If the purpose of the rituals is liberation
of the soul then why finding means to keep it on
earth separating it from the super natural. Therefore
it is important to denounce these external
observances and simultaneously focus on the interior
prospects of human-self, which frees one from the
clutches of irrationality of rituals and religion.

“Hindus keep fast on ekadasi, they eat only
singhara and milk. They abstain from grain, but do

2 Mehrotra, Essential Kabir Special Bilingual Edition, p. 27.
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not control the mind’s desire. Next day they eat
the flesh of beasts. Turks keep fast and hours of
prayer; they cry aloud in the name of god. How
will they find paradise? When evening comes they
slaughter fowls. Devotion, sacrifice and rosary,
piety, pilgrimage, fasting and alms. Nine bhaktis,
Vedas, the Book (the Quran), All these are the
cloaks of falsehood.O mind you make your gods
and goddesses...If by circumcision one becomes
turk, What then will be said of your woman? “Half
the body’, so the wife is styled; Then you will remain
hindu! By putting on the sared thread, Does one
become a Brahman? What hast thou given to
women to wear? She from birth is but a sudra!
Why dost thou eat that food she brings, o

Pundit?”#

Anotherimportant aspect associated with rituals
is the concept of purity and impurity. According to
Mary Douglas body is not merely a physical entity
but represents the entire social structure. The body is
representative of complex societal structures for
example a Dalit body which apart from symbolizing
its caste also represents a different culture altogether.
Religion and rituals produces this social structure that
comes to be symbolized in the body of an
individual. The very notion of getfting polluted by
the touch or sight of a low caste or Muslim signifies
how rituals shape body. A body of a Brahmin is
different from the body of a Dalit and a body of a
Hindu is different from a Muslim body. The very
practice of Wudhu in Muslims is a bathing ritual which
provides for the purity of the body. The body
becomesimpure if one has a physical contact with
other, bleeding of a body part, defecation or
urination etc. Brahmins maintain the purity of the
body by not seeing or touching low castes, taking
bath in Ganga River and wearing janeyu. All these
rituals associated with maintaining purity is nothing
but shaping a pure body as distinct from impure

’Baidyanath Saraswati, “Notes on Kabir: A Non-Literate
Intellectual” , in Dissent, Protest, and Reform in Indian Civilization,
ed. Subhash Chandra Mali, (Simla: Indian Institute of Advanced
Study, 1977), p. 170.
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one. It is here that Kabir argues:

*Tellme, O Pundit, what place is pure- Where |

can sit and eat my meal? Mother was impure,
father was impure- The fruits they bore were also
impure. They arrived impure, they left impure-
Unlucky folks, they died impure. My tongue’s
impure, my words are impure, My ears, my eyes,
they are all impure- You Brahmins, you've stolen
the fire, But you can’t burn off the impurity of
senses! The fire, too isimpure, the water’simpure-
So even the kitchen’s nothing but impure. The
ladle’s impure that serves a meal, And they are
impure who sit and eat their fill. Cowdung’simpure,
the bathing square’s impure- It's very curbs are
nothing but impure. Kabir says, only they are pure
Who've cleansed their thinking”#

The poem criticizes the exterior notion of Hindu
ritual of purity and argues that purity should be
interior. The cleaning of the thought rather than the
body makes one pure. Purity is not achieved through
water and soap but by cleansing the self of the
vicious desires and passions.

Kabir out rightly rejected the artificial binaries
created by the caste system by saying:

*| and you are of one blood, And one life
animates us both. From one mother is the world
born. What knowledge is this which makes us
separate? Allhave come from the same country
And have at one ghat; But the evil influence of
this world Has divided us into innumerable sects”#
Through the rejection of these notions of purity

and impurity which creates inequality in the society
Kabir puts forth the idea of social equality which
primarily focuses on the birth of an individual rather

than the birth of an individual.

*O saintly men, Don’t ask the man Devoted to
the god without qualities What his caste is. The
brahmin’s good, The warrior’s good, The trader’s
caste is good. The thirty six clans, they are all
good- It's your guestion then that is crooked, The
barber’s good, The washerman’s good, The

% Vinay Dharwadker, The Weaver’s Songs, (India: Penguin
Books, 2003), p. 21.
2 Dharwadker, The Weaver’s Songs, p. 22.
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carpenter’s caste is good. Raidas, the saint, was
good, Supach, the seer, was good—Though they
were scavengers. Both hindus and turks Have
demeaned themselves—They can fathom

nothing .

Caste here is being looked at as an overarching
structure and Kabir is arguing that since caste system
is good then all its parts (all the castes) are
equivalently good. The poem is unusual in a sense
that it is embracing the logic of caste system just to
defeat itsinternal logic®'. Further Vinay Dharwadker
argues that “the negative implication is that, if
Hindus and Muslims establish internally differentiated
societies, but fail to apply their principles of
differentiation consistently, their principles as well as
their social orders must be debased, in which case
their systems of inequality must be fundamentally
wrong”. In another poem Kabir rejects the binaries
created on the basis of religion, caste and gender
and argues that they are manmade creations. The
body of an individual is being constructed socially
and ideologically on the basis of religion and caste.
He further adds that there is no distinction between
male or female body and Brahmin or a shudra bodly.
The problem is that we fend to look at body as a
cause to further some end. Kabir argues that body
is an effect and not cause. Moreover the origin
of human beings comes from a common source
so the binaries are artificial. A striking feature of
Kabir’'s poetry is that it tries to show us the power
religion exerts over individuals. Through the
prescriptions in the form of rituals it tries to shape
the body.

Kabir through his preaching’s also tries to bring
out the ‘unresolvable dilemma in the Hindu and
Muslim theology and ritual practice’®2. In the
following poem Kabir asks which is greater, an effect

Dharwadker, The Weaver’s Songs, p. 196.
31IThese types of poems are called ‘ulatbamsi’ and this style was
peculiar to Kabir’s utterances, for instance ‘son of a barren woman’.
This style is paradoxical in nature.
Dharwadker, The Weaver’s Songs, pp. 222-223
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or a cause, a knowing subject or an object of
knowledge®:.

*If you love your followers, rama, Settle this
quarrel, once and for all. Is brahma greater, or
where he came from? Is the veda greater or its
origin? Is the mind greater or what it believesin is
rama greater, or the one who knows him? Kabir
says, I’ min despair. Which is greater? The pilgrim
station, or Hari’s devoted slave?”3
This forces us to think that whether religion is

greater orthe knowledge it produces. Over a period
of time knowledge produced by religion has
acquired a greater significance. The knowledge of
one religion is considered to be superior to the other.
It is important to ask a question here that what
knowledge is this that separates human beings. Is
the doer separate from his/her actions? Kabir argues:
*O saints, The doer is different from his deeds.
He doesn’t come and go, he doesn’t die, He isn’t
born-think this over with a cool mind...creator and
creation stand apart. Just as a cause is held back
From its consequence, So is my lord and lover
from me. Kabir says, The doer isn‘t the one Who
has gone and sold himself As a slave to his
deeds.”3®
Kabir here is arguing that a doer is different from
his/her actions and the cause is detached from the
consequences. This is where his idea of ‘true self*’
comes in. He argues that one needs to make a
distinction between what a person does and what
he actually is. However this is contradictory to the
karma theory which identifies the agent and his
deeds identical. This is often the justification given
for purity, impurity and the untouchability in Hindu
philosophy. Through his rejection of the Karma
theory, one can again see Kabir attacking these
exterior notions and rituals of purity and impurity and

3Dharwadker, The Weaver’s Songs, pp. 222-223.
3Dharwadker, The Weaver’s Songs, p. 144.
35 Dharwadker, The Weaver’s Songs, pp. 226-227.
36| have still not able to comprehend the idea of ‘true self’. But
what one can think is that frue self according to Kabir is the
manifestation of god himself. Therefore for him god dwells in every
human being.
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instead encouraging one to look at the “frue self’,
the interior of the being. The exterior is shaped by
the religion and it rituals, but what is an innate need
to be seen and recognized. The *true self’ according
to Kabir is a ‘simple state’ or ‘sahgj sthiti’. One
therefore needs to go beyond this bodily existence
(religion, rituals, caste) yet recognizing the power
they have in shaping us (the body) and then rejecting
them.
“The ineffable tale Of that final simple state:
It's utterly different. It can’t be weighed on a
scale, Can’t be whittled down. It doesn’t feel
heavy And doesn’t feel light. It has no rain, no
seq, No sun, no shade. It doesn’t contain creation
or destruction. No life, no death exists in it, No
grief, no joy. Both solitude and blissful union Are
absent from it. It has no up or down, no high or
low. It doesn’t contain either night or day. There is
no water, no air, No fire that flares again and again.
The true master permeates everything there. The
eternal one remains unmoving, imperceptible,
unknowable. You can attain him with the guru’s
grace. Kabir says, sacrifice yourself o the guru,
And remain ensconced in the frue community.”%

Bhakti, Supreme Being and the Rise of the
Critical Individual

Through all of this one can see that Kabir, by
rejecting organized religions and caste distinctions,
was trying to present anidea of an individual whose
rationality triumphs over the socially constructed
doctrines®, However the irony is that whatever Kabir
was trying to argue or whatever he stood for was
either misunderstood or appropriated to give
legitimacy to individual doctrines. Years after his
death one can see the emergence of an organized
sect called the Kabir Panth (though Kabir
vociferously attacked any kind of institutionalized
sects or organizations) that now operates on the

3 Dharwadker, The Weaver’s Songs, pp. 101.

% By ‘socially constructed doctrines’ here | mean is the organized
religion and its rituals, along with the order that creates distinctions
among individuals on the basis of caste.
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doctrines of ‘avatars’ which believe that Kabir was
an incarnation of the Supreme Being. This irony is
also reflected in the legend about his death where
the Hindus wanted to cremate the body while the
Muslim followers wanted to bury it. The very
ceremonial rites he was against, he himself was
caught up in that. Therefore, as rightly pointed out
by Purshottam Aggarwal, calling Kabir an apostle
of Hindu and Muslim unity would be extremely
problematic because the unity calls for the uncritical
acceptance of both the religions®. This calls for a
critical analysis of the ideas of secularism and
tolerance present in Kabir. He can be looked at as
someone who was frying to establish a personal
relationship with the Supreme Being based on love
and equadlity. His idea of Bhakti was hinting at the
outright rejection of the caste hierarchies and
religious binaries. Kabir’s idea of Bhakti was that of
participation and of relating to the cosmic authority
through the social experience®. Rather than arguing
for the unity of Hindu and Muslims he was arguing
for oneness of Supreme Being. This oneness was to
be achieved only by equality.

Apart from religion Kabir was also initiating a
tradition of critical inquiry and interrogation*'. This
clearly shows the beginning of indigenous
rmodernity or as Purshottam Aggarwal calls it *desha
adhunikta” which was witnessing the rise of critical
individual and questioning the authority of
organized religious structures. This, forces one to think
how Kabir was different and ahead of his times?

Kabir through his poetry, unlike Tulsidas and
Surdas, outrightly rejected the structure of
varnashram or the caste system. Tulsidas, on the other
hand had accepted the varnashram but on the basis
of one’s 'innate qualities’, which favored the upper

3 Purushottam Aggarwal, “But for Kabir in this Kaliyuga..”, India
International Centre Quarterly, Vol. 37, Issue.No. 2, (Autumn, 2010):
pp. 36-45.

“Aggarwal, “But for Kabir in this Kaliyuga..”, pp. 36-45.

41 Aggarwal, “But for Kabir in this Kaliyuga..” , pp-36-45.
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caste’s perception.®? One of the features that marks
the distinctiveness or uniqueness of Kabir was his
staunch opposition to accepting the prevalent
structures of caste system and institutionalized
religion, which simultaneously places him ahead of
his times. The conflict between the tfemporal and
spirifual and the conflict with the authorities on
religion, which is highlighted in Kabir, reflects the
idea of dissent against the blind acceptance of both
the authority of state and the authority of religion.
Another feature that makes him distinct is his
language. Most of Kabir’s corpus has been orally
tfransmitted which was later on written down by his
disciples. One of his autobiographical verses clearly
mentions that he was an illiterate—"Ink or papet, |
never touched, nor did | take a pen in hand, the
greatness of the four ages, | have described by the
word of mouth”4.Kabir preferred to spread his
knowledge orally and which is in sync with his
preaching’s, where he rejects the authorities of
religions based on the written words. The most
important terms devised by Kabir were the sabda
(the word), rama (ram) and nama (the name)*, on
which his enfire experience with the social and
spiritual was embedded. There are many verses that
have been aftributed to Kabir but, the authenticity
of which is sfill in question. Therefore in order to
understand Kabir it becomes important to analyze
the way his utterances were composed and
presented before the audience and why they
gained so much popularity. His works mainly
comprised of the sabda, dohas (a unit of strophic
lines) and ramainis (short rhymed poems).These
verses have been preserved in the regions of North
India, Punjab and Rajasthan and UP and Bihar. The
Adi Granth which is the sacred book of Sikhs, Kabir

42 Savitri Chandra Shobha, Medieval India and Hindi bhakti
poetry: A socio-cultural study, (New Delhi: Har-Anand Publication,
1996), pp 180-194.

4 Kabir, The Bjjak of Kabir, tfrans. and ed. Linda Hess and Sukhdev
Singh, (New York: OUP, 2002), pp-3-5.

4“4Kabir, The Bijak of Kabir, pp-3 to 5.
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Granthavali and the Bijak respectively are the three
major texts which contain the verses of Kabir®,
However Lorenzen has claimed that Anantadas’s
Kabir Parchai written in the seventeenth centuryisa
systematic compilation of Kabir’s legends.

As ftold by Hess that this oral fradition sfill
flourishes amongst various sects of sadhus, villagers
and across the subcontinent along with some
‘dialectfical alterations’. The uniqueness in the way
these verses were composed that they are sfill
flourishing today needs a careful analysis of their
structure and nature. The point is that Kabir was a
non-conformist and this is reflected through his
language which was a ‘language of bazaar'#.
Kabir’s verses have been very provocative firstly
because of their dialogic nature and that they
establish a direct contact with the masses.

Milind Wakankar puts forth the question as to
what makes Kabir important and unique fill date.
The very gift of his rough rhetoric and ability to reflect
infellectual abilities is being tapped by the people
living in the margins of the society. Therefore, is it
the gift of memory or intellectual, political or social
insights which makes Kabir easily malleable yet
retaining its uniqueness which is being countersigned
by many other individuals”’. Uniqueness lies in the
fact how the readers are able to associate with
Kabir, instead of the addressees in his verses. The
picture he creates starts throwing questions, stirring
one’s consciousness and allowing one to relate the
verses with their everyday lives. For instance when
he talks about “circumcision’ or ‘rosary beads’, one
can immediately draw a reference between a
Hindu and a Muslim. This is how he creates a world

“Kabir, The Bijak of Kabir, pp5 to 7.

4 Vaudeville in her book ‘A Weaver Named Kabir argues that
Kabir’s language was that of non- conformity and that it was the
language of bazaar, a language which was understandable by all
and basically comprised of hindui.

47 Milind Wakankar, “The Anomaly of Kabir” in, Muslims, Dalits,
and the fabrications of history. Vol. 12, ed. Shail Mayaram, et al
(New Delhi: Permanent Black, 2005), pp. 102-107.
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understandable and inclusive of all.

Kabir is known for his scathing attacks on the
institutionalized religions and its rituals and caste
system. However one can see different Kabir's in the
above mentioned three texts. Wherein the Guru
Granth, one finds an ‘emotional Kabir” who longs
for the union with the God and adopts the role of a
beggar or a servant and even a lover burning in
the agony of separation. In the Bijak one can see
Kabir taking the role of a teacher, challenging and
invoking the consciousness of the disciples.*® Kabir
in all of his sayings appears as somebody who is
guestioning the embedded values of a society in
an individual, thereby directly engaging with the
consciousness of the beings and forcing them to
step outside their securities (by ‘securities’, | mean
the world where we are ready to gain anything but
not to lose. A world full of delusions where one plays
in the hands of profit and loss, greed of the
materialist world stuck between the moral and
immoral acts) and critically engage with them.
Kabir's language has oftfen been described as
vulgar yet allusive and eloquent*, a language
associated with nath yogis®® and other nirguni sects.
Most of these verses were straight forward composed
in ‘sadhukhdi bhasha’, while some were composed
in ulatbamsi bhasha (language) which contains
paradoxes that are ironical and amusing yet deeply
insightful. The use of this ulatbamsi bhasha and
sadhukhdi bhasha in the verses is to challenge a
particular mode of thinking which is structured in a
particular way. The dominance of Sanskrit in ancient
and medieval India had created a world which was
structured in a way accessible only to the few,
learned (the Brahmins) sections of the society, while
others (low castes) were denied the right to learning.

% Kabir, The Bijak of Kabir, p. 7.

4 Charlofte Vaudeville refers to Kabir’s language as vulgar yet
elusive. For this see Vaudeville, A Weaver Named Kabir.

%0 Hazari Prasad Dwivedi, Kabir, (New Delhi: Rajkamal Prakashan,
2008), pp. 36-45.
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The very fact that Kabir started composing in
language which was accessible to all was a way of
challenging this world of Sanskrit language which
was exclusionary and unequal in its very nature. As
argued by Linda Hess “Unceremoniously, he (Kabir)
shows us actual human feeling, surrounds us with
experience of delusion, makes vivid the fragmented
nature of ordinary life. What unity there may be
comes forth in flashes or in leaps from the disordered
surface of the world to a momentary recognition: it
is here, in every-body (ghat ghat me); something
simple (sahaja); a single word (sabda)”. The world
created by Sanskrit language that is of unity was
rejected by Kabir’'s unstructured style of verses. It can
be argued that the basis of this unity, which Sanskrit
language created, was the caste system and Sanskrit
language mediated the relations of hierarchies, in
a sense that the language of learned was Sanskrit
who dictated the everyday organization of the
society. By establishing a direct contact with the
masses Kabir differed from Tulsidas, Surdas and
Mirabai in whose preaching’s there was a
conversation with the god. This ability of directly
engaging with the audience and invoking their
consciousness has the element of rhetoric in Kabir’s
verses which has also been argued by Linda Hess®'.
Apart from this, one can think that Kabir was actually
frying to engage with the reason and criticality of
the minds of audiences. The verses are addressed in
such a manner thatimmediately grasps the attention
of the reader making him/her an active participant
in the conversation forcing them to think, stirring in
them confusion, dilemma, aggression, amusement,
etc and then act. The verses/poems are therefore
either in the form of provocative questions, riddles,
dialogues and monologues.®? Hess argues that one
can still discern a pattern in Kabir’s corpus where
the beginning of the poem is either a negation of

something, a riddle, or a provocative question,

S'Kabir, The Bijak of Kabir, pp. 5 -34.
52K abir, The Bijak of Kabir, pp. 15 to 20.
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which grasps the attention of the audience
immediately and latfter leaving them with the space
for contemplation.

“His social-satirical poems, his psychological
probes, his poems about death, his crazy and
paradoxical and mystical poems, do not inhabit
separate categories. They are unified by a principle
of radical honesty that sweeps through marketplace,
temple, body and mind, that will no more allow
you to delude yourself than to cheat others, to hack
up the fruth than o sever the head of an animal %

One may argue that this unique style of poetry
coming from the medieval era not only enables us
to see existing notions of rationality but
enlightenment and modernity too. By leaving the
space for contemplations, they actually allowed
deeper insights intfo the existing societal problems
of inequality, institutionalized religions and caste
system. The corpus attributed to Kabir focuses on
the individualistic rather than the collective entifies,
for instance when he vociferously rejects the
credibility of religious texts and instead asks the
individuals to have a direct link with God thereby
destroying the roles of fake mediators (in this case
maulvis and padits). However the pattern of poetry
of Kabir is very different from the way works
composed in Sanskrit. One of Kabir’s style include
Ulat bamsi or the upside-down poems, the
enunciation of whom are designed to break the
binaries and tfamper with the normalcy of thinking.
The paradoxes reflected in his ‘Ulatbamsi’ are
puzzling and at the same time have an important
hidden message. For instance “an elephant is tied
to the ant’s feet’ reflects that ant is the ‘mana’ that
always runs affer the pleasure whereas elephant is
the atma which craves for God but is bounded by
the mana®. Scholars like Hazariprasad Dwivedi
have argued that these ulatbamsi poems can be

53Kabir, The Bijak of Kabir, p. 21.
54 Kabir, The Bijak of Kabir p. 21.

L

&
WTU]-_W&’&Q'




called ‘Sandhabhasha’ which is associated with the
Nath yogis and tantric practices.® Scholars like
Parshuram Chaturvedi have shown the link with the
religious literature like Rigveda, Atharveda and
Svetasvatara.® These poems are paradoxical in
nature which puzzles the mind of a reader that atf
times they appear stupid but af the same time forces
the reader to challenge the existing norms. For
instance “lion and tiger are yoked to a plow, sowing
rice in barren field” or “it’s not a wild beast, brother,
not a wild beast, but everyone eats the meat”. The
function of ulatbamsi therefore is not only amusement
but also challenging the ludicrousness of mind that
has aftuned itself to the way society wants. Hess has
argued that these ulatbamsi’'s cannot have one
meaning and therefore depends on how one reads
them. She further adds that these poems have
something very simple and that relates to the
experience of an individual. Therefore one can
argue that the hidden message of these ulatbamsi
poems is to challenge the set modes of thinking
which has created rigid boundaries and that there
should be fluidity in one’s thought process. As rightly
pointed out, by Eliade "The semantic polyvalence
of words finally substitutes ambiguity for the usual
system of references inherent in ordinary language.
And this destruction of language contributes, in its
way too, towards “breaking” the profane universe
and replacing it by universe of convertible and
infegrable planes”.%” Therefore Kabir through his
poetry was trying to envisage a new world where
older forms of thinking and way of living was being
challenged and this he was trying to achieve
through the style of his poetry which encapsulated
ontological questions and vociferous rejections of

% Dwivedi, Kabir, pp. 36-45.

% linda Hess, “The cow is sucking at the calf’'s teat: Kabir’'s
upside-down language”, History of Religions, Vol. 22, Issue No. 4,
(1983): pp- 313-337.

%Hess, “The cow is sucking at the calf’s teat: Kabir's upside-
down language”, p.337.
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the set standards of the society, regulating our
everyday lives thereby carving out an individual
space for a being.

Conclusion

In this paper | began by arguing a case for critical
individual that one finds in Kabir’'s corpus by
examining the available hagiographical accounts.
Kabir's vehement criticism and rejection of the
organized fraditions and existing binaries of the
society reflects the birth of the critical individual. The
individual which was not only supposed to engage
with the external structures critically, but also the
structures within, that of the *‘mana’ and “‘afma’. Here
we can see Kabir making a difference in the way
society perceived individual as formed by the
multiple layers of caste, religion, gender and class,
in opposition to the critical one which was not
submissive to the hierarchies but challenged and
tried to reform them. o




Kabir and Ambedkar
on Religious

Traditions: Critiques
and Reconstructions

® Dr. Amita Valmiki
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The images are dll lifeless, they cannot speak:
I know, for | have cried aloud to them.
The Puranas and the Koran are mere words:
Lifting up the curtain, I have seen.

—Kabir

| like the religion that teaches liberty, equality
and fraternity.
—B. R. Ambedkar?

Once you label me you negate me.
—Soren Kierkegaard?®

The quotes reveal that all three thinkers champion
deconstruction of organized religion. But this is
also followed by reconstruction. Sant Kabir (a 15th
century mystic-poet from Benares), Soren
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Kierkegaard (b. 1813, d. 1855), a Danish 19th century
(theistic) existentialist and Bhimrao Ramiji Ambedkar (o.
1891, d. 1956) found that prevailing religious formalism
is both structurally and ontologically inappropriate for
humanity. A drastic metamorphosis seemed to be
mandatory in their times; and equally frue in
contemporary religious architecture. They belong to
different epochs and different cultures, but one sees
an overlap in their philosophies of religion: they think
beyond its fanatical avatars to advocate an
emancipatory relationship with religion based on
choice.

Kabir (c. b.1440, c. d. 1518), a great mystic, spoke
about of the only 'Real', the Truth' (the 'God"). For him,
rituals, practices of different religions had no use 'if the
purpose of mental one-pointed concentration on God
was forgotten’. The history, though not known very
precisely, says that Kabir was born in a family of
Mohammedan weavers or brought up in a family of
Mohammedan weavers who were most probably
recent converts from the prevalent faith of the common
people in which Gorakhanath was held in great
reverence, and, therefore they worshipped both, Allah
and Ram. (There is difference of opinion among
scholars regarding the historical data as Hindus called
him Kabir Das while the Muslims believed he was a
Sufi; anyways, as the name Kabir comes from the
Arabic, Persian, Turkish, Urdu, etc. meaning ‘the Great”,
(the 'Big’, the ‘Majestic’), the 37th name of God in
Islam).* Kabir disliked the bigotry and superstitions of
all formal religions, as he was under the influence of
both bhakti of Vaisnavism and Sufism. His writing was
completely devotional, and he baptized his Lord as
‘Allah-Ram’. As a result of this, however, he was
persecuted by both the Hindus and the Mohmmedans.
As noted by Dasgupta, “With him (Kabir) and his
followers, such as Ruidas and Dadu, we find areligion
which shook off all the traditional limitations of formal
religions, with their belief in revealed books and their
acceptance of mythological stories, and dogmas and
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creeds that often obscure the purity of the religious
light.....When Kabir’'s parents found that they could
not subdue his Hindu tendencies they wanted to
circumcise him, and at this he said:
‘Whence have come the Hindus and
Mussulmans? Who hath put them in their
differenf ways?
Having thought and reflected in thy heart,
answer this - who shall obfain Heaven and
who Hell.”
(From Bijak).5

Kabir forewarned people about the stratification
found in society in name of religion, caste, race and
gender too (though we find contradictory verses in his
poems regarding gender and feminism).¢ In fact Kabir
looked forward to democratize religion. Kabir was a
mystic because of his non-dualistic approach towards
the Real that makes his path more humane. Kabir spoke
of ‘subjective inwardness’ that was elaborated by his
predecessors and popularized further by Kabir. We find
that the harbinger of Kabir were adherent of
midsection path—the Sagunis where Brahman is
qualified and Nirgunis, the unqualified Brahman. Kabir
epitomizes the Nirgunis so that momentous or
consequential aspect surmises into casteless society,
pure monism, imbibing all-love for God and with work
ethic and dignity of labour a resigned and quietist life
of harmony and peace in society. Kabir said, "l
searched for God for years and years and | could not
find him. Then | dropped the whole idea and | became
still and loving.—Now | know the way—it is not in
formalities, but in an informal friendliness with the
existence.”’

Kabir believed in complete solidarity and was
unconditionally against caste system and any kind of
social hierarchy. Kabir says (Kabir Granthavali 179),

“Were the Creator,

Concerned about caste,

we’d arrive in the world

With a caste mark on the forehead. ”
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Kabir was disliked by orthodox Brahmins who
heaped him with casteist slurs such as *“mleccha’ (out
caste). The mullahs labeled him as Kafr (infidel) since
Kabir spoke of his Lord as ‘Ram-Allah’ (or Allah-Ram).
This is because they speculated on their own
respective Gods with particular limits. Probably
reasoning and doctrines do not allow one to
fransgress one's limited boundaries and Kabir was
exactly opposed 1o this.

Kabir's approach is quite similar to existentialists
such as Kierkegaard and Jaspers who redefined
religion. Kabir was a mystic; (‘theistic mysticism” is
dependent upon mystic’s intuitions, insight or is
claimed that he has a direct infuitive perception of
God; it is ‘super sense-perceptual experience; and
Existentialism is “the philosophical theory which holds
that a further set of categories, governed by the norm
of authenticity, is necessary to grasp human existence.
To approach existentialism in this categorical way
may seem to conceal what is often taken to be its
“heart” (Kaufmann 1968: 12), namely, its character
as a gesture of protest against academic philosophy,
its anti-system sensibility, its flight from the “iron cage”
of reason.”8

Both the approaches (the mystic’'s and
existentialists”) belittled the importance of reason. Also
that everybody had the chance or rather have
‘choice to become’. The medieval period mystic/
saints in India believed that becoming is realizing the
Truth that is One, while existentialists concentrated just
on the universal concept of ‘becoming’. (The term
‘universal” is not in the paradigmatic form but has to
be taken as ‘access to all', especially ‘the others’.)
Though the joy is immense for the mystics, the
existentialists may say that it may follow or may notin
the ‘process of becoming’. Again both have
emphasized on the concept of *hope’ for all to
‘become’, but the 'essence' for Kabir, or say for any
theistic mystic is 'God', while Kierkegaard, or say any
existentialist—there is 'denial of essence'. Well, these
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differences are found, but, in fact my pointis not that
how do they expound the *philosophy of becoming’,
the point is that they have an open approach, this
joy of exercising freedom of choice or dread of it is
not consequential, but enjoying dread of exercising
freedom—for all is foo secular approach where all
differences are given up.

Kabir says (in Bjjak) 'You and | are of one blood;
one life exists in us both. From one mother the world
is born, what then is this sense of separateness? We
have all come from the same country; we all drink
from the same fountain; yet the ignorant divide us
intfo innumerable sects.”?

Speculative philosophies may differ in their
approaches as well as in conclusions. This is avoided
by mystics. The mystic's vision is the experience of
'identity'. Thisis clearly reflected in Kabir’s philosophy.
The mystics and their experiences of unity are entirely
independent of advancements in learning or
civilization. Therefore amelioration of science or
stratification found in society in the name of religion,
caste, race, and gender has no significance for the
mystics. Mystical experience is the experience of that
single authorship, a provenience that which a
universal substratum of all that existed, exists and will
be existing. (This is more of a theistic mysticism.) Such
experience is the cognition through revelation; an
ecstatic experience, a sort of déja vu and is
comprehensively noetic in nature. It is a cosmic
consciousness; and this experience is transient and
ethereal.’® As such mystical experience has existed
uninterrupted aeons ago. Those who have had the
mystical experience franscend all the distinctions that
human beings are entangled. *Mysticism, therefore,
is an idealist point of view which asserts the possibility
of the direct apperception of the ultimate reality in a
rare, profound, and purely introspective experience,
wherein an extraordinarily intimate knowledge of the
noumenal Source and the nature of the universe and
human existence is acquired.”11 Indeed we have
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ignored and overlooked this aspect.

ATt this juncture, it is potent to raise a question, is
there any resemblance between the mystical
philosophy of Kabir and (theistic) existential philosophy
of Kierkegaard to B. R. Ambedkar’s philosophy?
Reading through Ambedkar’s literature | found he is
very analogous to Kabir, as well as, Kierkegaard.

Ambedkar says, *Religion must mainly be a matter
of principles only. It cannot be a matter of rules. The
moment it degenerates into rules, it ceases to be a
religion, as it kills responsibility which is an essence of
the true religious act.”'? From the quote it has to be
infrospected as to was Ambedkar totally anti-religion
or atheist or non-believer? The question is intriguing
and discloses the layers of Ambedkar’s thoughts on
religion per se; and that is the requirement of the time.
The above quote reveals Ambedkar’s take on
orthodox religion that is inclined towards dogma and
blind faith.

Ambedkar had impressive and intense views on
religion, specifically Brahmanical Hinduism. Ambedkar
writes, “What is called Religion by the Hindus is nothing
but a multitude of commands and prohibitions.”'* He
could never dffiliate himself with the religion of the
popular masses of India as it abandoned him and
the underprivileged castes (especially when caste
system is called as varna system in pliable and
tolerable terminology).

Though Ambedkar remained Hindu larger part
of his life, he could never ever associate himself with
Hinduism. Therefore religion was out of his prelude.
Ambedkar propagated egalitarian and
nondiscriminatory approach. Therefore he gave us a
personal and a uniform code.

There is a discernible parallel that can be drawn
between Antonio Francesco Gramsci (b. 1891, d.
1937), an Italian Neo-Marxist and Ambedkar’s thoughts
principally and exclusively when the term secularism
is infrospected upon. Both came from the distressed
and persecuted marginalized cluster. Therefore the
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pangs of obliteration and barbarity where felt equally.
Gramsci was bent toward establishing equality by
‘intellectual and moral reform” and Ambedkar by
‘social and moral consciousness of society.’* Gramsci
says, “The crisis consists precisely in the fact that the
old is dying and the new cannot be born; in the
interregnum a great variety of morbid symptoms
appear.”’® Both the iconoclasts were from the scrafch
aware of the problems and complications faced by
these oppressed groups. The master-slave issue was
and is common everywhere and this disparity in any
scheme need to be annulled. Both Gramsci and
Ambedkar were anta towards religion and were
motivated by Marxist principles, though “considered
religion culturally and politically relevant; both assessed
the presence of subalterns through social, cultural and
historical analysis, and sought to negotiate a rightful
place within the state, society and history/
historiography for these ‘excluded’ individuals.”'®
Given that Ambedkar shares so much with a
Marxist thinker (despite his text “Buddha or Karl Marx”
where he is critical of Marxism) religion should have
been a secondary idea for him. However, he did not
think given the unigue Indian position on religion.
The question is though Ambedkar appears to
‘oppose’ religion, why was he, to certain extent *for’
religion? Religion is for Ambedkar a form of adhesive
that ties the populace and to bring about social
revolution by enforcing laws, structuring political
strategies and bringing economic reconstruction, for
this religion is indispensible; otherwise these would lose
its essence and renovation if not subordinated by a
common substratum (called religion). Religion is
utilized in form of a binding factor and therefore
religion plays a pivotal role in social, economic and
political life of people in any nation. Therefore religion
is essential but it needs to have a scientific and rational/
logical basis. So, Ambedkar says, “Religion, if it is to
survive, it must be in consonance with reason, which is
another name for science.”" This requires education,
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a vital factor to advocate rational and dialectic
reflection that will reinforce the virtues of equality and
justice. But the formal, conservative and authoritative
religion not only lack this but promotes the orthodoxy
further, that too not for some years, but for eternity.

Education understood from Kabir’s point of view,
it is discernible to see that though Kabir was illiterate
but used to recite his poems to his disciples in the
language of people for he must be aware that the
regional languages bring the basic nuances of virtues
that need to be practiced in life. His poems are in
Hindi, Avadhi, Braj Bhojpuri, Rajasthani, Punjabi etc.
(especially his Sakhis meaning Sakshiin Hindi, that is
‘witness’.); and since Kabir poems are composed in
many dialects and languages, often his work is known
in Hindi (literature) as Panchmail Khichari (mixture of
many languages) or Sadhukkadi (a regional dialect
spoken in the North India, especially Hindi speaking
regions).’® This shows how Kabir transcended the
linguistic barrier that opened up vistas of spiritual
pursuits for all, especially for the subalterns. Mystics
like Kabir and many others in his time popularized
vernaculars and disseminated the importance of
regional languages. This was an accost and a
challenge to the language of the scriptures, and that
wass Sanskrit, which was considered as the exclusive
scared language.

In cognizance with enhancing the importance
of regional languages, Kabir af the same fime spoke
with lot of veneration for Gurus (feachers) and wrote
in one of his couplets (dohas),

Guru Govind dohu kharde
Kin ke lagoon paaye
Balihari Gurudev ki
Govind diyo bataye.

(As God and Guru both stand before me
At whose feet should | fall?

I choose the Guru

Because he has led me to God.)"
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Therefore in Kabir one can notice a complete
metamorphosis of formalistic religion and this brought
about a social revolution in his time. There was an
urgent need to change the presumed thoughts in
matter of religion. This needed to be reassessed and
revitalized.

Similar pattern of thought is seen in Kierkegaard;
for “Kierkegaard Christian faith is not a matter of blindly
following church dogma. It is a matter of individual
subjective passion, which cannot be mediated by the
clergy or by human artefacts.”? The point to be noted
that Existentialism, especially considering theologicall
or theistic existentialism that was initiated by
Kierkegaard, was a movement against the logic of
‘pure Being’; they were not against logic of a ‘thinking
being’, but logic of deduction and of verbal formula.
Therefore Existentialism is defined as *a philosophy that
emphasizes the uniqueness and isolation of the
individual experience in ahostile or indifferent universe,
regards human existence as unexplainable, and
stressed freedom of choice and responsibility for the
consequences of one’s acts.”?! Especially Kierkegaard
was of the opinion that neither ‘thought’ nor
imagination is superior when confronted with each
other; in fact they stand on equal pedestal. We need
to unify them in simultaneity and the realm of their
unification is “existence’. Kierkegaard was haunted
with reflective philosophy and religion (indeed in his
case it was Christianity) and the ecclesiastics were
trying to establish the authority of religious dogma by
providing psychological and social resolutions. This
did not appeal to Kierkegaard. Keeping with
Kierkegaardian approach to orthodox religion, his
antagonism to it, one can distinctly notice that both
Kabir and Ambedkar too endorsed the same view.
Kabir could not sanction the bisecting forces of religion
that discriminates individual from another individual
especially in the name of caste. And the
aforementioned ideology is unmistakably perceived
in Ambedkar’s thought. Ambedkar says, “Hindus must
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consider whether the time has come for them to
recognize that there is nothing fixed, nothing
eternal....everything is changing. that change is the
law of life for the individual as well as for society. In a
changing society there must be a constant revolution
of old values.”? And Kabir says,

"The donkey is far better than Brahmin
Dog is better than other castes

The cock is better than the Mullah

They wake the people by their blasts, 23

Therefore the message from these giants was very
clear; one has to elevate oneself by knowledge, not
of verbaljugglery, but knowledge of the existing being,
to overthrow the bigotry and fanatic approach in
matter of religion. In similar fashion one finds the same
philosophical pattern in Ambedkar’s thought process;
and for Ambedkar it was Hinduism that upheld the
Code of Manu as final, blindly enforcing on the
marginalized castes. Ambedkar, like Gramsci could
not accept this in any case. In this matter he was
opposed to religion; but the religion that he felt was
beyond all these orthodoxies and fanaticism was
Buddhism. For Ambedkar’s understanding of Buddhism
was in relation to ethical religion where mores of
kinship, nationalism and religion are comprehended,
that too in ‘oriental context’. But it should in no ways
to be understood as patriotic or subordinate to
Brahmanical Hinduism.

At this very juncture you find a striking similarity
between Kabir and Ambedkar where the intermediary
position is of theistic existentialism in a new garb. In
fact Ambedkar’s father Ramiji Maloji Sakpal who was
in British army, was a Kabir-panthi as we know;
therefore it seems to be a platitude that Ambedkar
was quite apprised of Kabir.?* (For Kabir caste or
religion did not matter. Therefore some untouchable
families adopted Kabir Panth.) De facto his life was
propelled by Buddha, Kabir and Mahatma Phule.
Kabir was completely against the hypocrite and

L

Teal

>

HYyug




formalized religion and this view was also endorsed
by Ambedkar. Kabir voiced the discomfort and
torment that wounded the subalterns; and promoted
the virtues of compassion and foremost, the concept
of ‘love’ (dhai akshara premka) leaving aside the
malevolence with anyone. Kabir accentuated the
concept of ‘dignity of labour’. Indeed there is an
apprehension that was Ambedkar aware of Kabir’s
philosophy, as there was no franslation of any of
Kabir's poems in Marathi. But it is most probable that
Ambedkar must be acquainted by Kabir’'s poems
franslated in English by Rabindranath Tagore and
published (by MacMillan, London) in 1915, known as
One Hundred Poems of Kabir. Kabir was from a Julaha
clan known to be untouchables in his fime. By the
time two powerful movements emerged those who
could embrace the shudras and ati-shudras-one,
Bhakti of Vaishanavism and Shaktism, and other,
Sufism of Islam. Both the movements out rightly
rejected the shackles of caste and the oppressive
measures of the upper castes. But both the movements
deferred from what they preached. The mullahs and
pundits were authoritative and nobody could
fransgress their word that consisted of religious rites
and ritual as compulsory; and Vaishnavism never gave
up varna system; and the atrocities on the
marginalized community continued. In fact
Ramanand, believed to be Kabir’'s guru, used to
convert the chandals (as in those days the
untouchables) to the sect of Vaishavism by not
touching them but by whispering in their ears Ram
Ram. India lived in a paradoxical world. The precepts
were different from the practice. There was a need of
a socio-political movement that was initiated and
bastioned by Kabir. So one can say even to start with
spiritual ascendance one needs to go through either
bypassing the existing norms and orthodoxies (which
was not possible in the existing societal structure with
large populace following the fraditional norms) or
had to be a rebel to bring forth revolution. Kabir
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bannered the revolutionary movement of mysticism
and incorporated the sanf-parampara rather the
bhakfi-parampara (though he is said fo belong to
bhakti-parampara). Under the vell it seems to be
motivated completely by the social structure rather
than religious one. In bhakfi-parampara the dualism
persists, but in sanf-paramparathe monistic concept
dissolves all that is divided and assimilates all,
especially ‘the others’.

Then the question remains as to why Ambedkar
did not adopt Kabir-panth, instead accepted
Buddhism? Ananya Vajpeyi in her book Righfeous
Republic explicitly mentions that may be Buddha was
much larger figure compared to Kabir who remained
provincial among Hindi speaking regions. She notes
that Kabir broke the tradition remaining a recluse;
while Buddha was spatio-temporally present and
revolted against the conventional religion. The
universal appeal that Buddhism carried probably was
lacking in ‘relafively provincial Kabir-panth’.%

Vajpayee may be right to an extent but then the
bond between Ambedkar, Kierkegaard and Kabir
opens up his relationship to mysticism and the so-
called renunciation of Kabir. Kabir’s renunciation like
Kierkegaard’s was directed to institutionalized religion
and its failure to give freedom to human beings.
Ambedkar too renounced institutionalized religion in
this manner. Further Ambedkar also reveals the
positive qualities of mysticism from Kabir and
Kierkegaard. R. D. Ranade has mentioned the
qualities of a mystic (a mystic’s philosophy is
universally applicable irrespective of any distinction,
it is of the intellectual level, is emotive, is moral, and
the personal aspect of mysticism is ‘spiritual
redlization’ that is infuitive?®), these attributes belong
to all the three—Buddha, Kabir and Ambedkar. From
Kierkegaardian point of view too they seem to be
completely connected that draws Kabir and
Ambedkar very close. Considering Kierkegaard’s
philosophy, it runs quite parallel fo mystics’
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philosophy, those who have a strong hold on ethical
tfradition of religion. Kierkegaard passed through
different experiential stages—the aesthetic stage,
which holds perfectly good in second—ethical stage
and religious stage which is the last one. So, existence,
freedom and in particular, existing individual is prior
to reasoning. Kierkegaard's approach, like a mystic,
turns social. The approach therefore is against
solipsism and violence. Therefore to achieve one’s
ultimate spiritual identity, according to Kierkegaard,
the individual has to cultivate ‘mores’ like hope,
patience, co-operation, excellence, compassion and
love. From this angle one can very well equate Kabir
and Ambedkar standing on the same pedestal o seek
social justice through Buddhist virtues of love and
compassion.

Both Kabir and Ambedkar renounced the varna
system in their articulation; Kabir by his poems and
Ambedkar by his books, Annihilation of Caste (1936),
Castes in India: Their Mechanism, Genesis and
Development (1917), Riddles in Hinduism (published
posthumously) and many other books. Therefore their
approach and reach to the populace of the
horrendous implications of religious dogmatism and
caste structure was via their literature.

The legacy of existentialism of responsibility,
freedom of choice and experiencing the joy (and
dread) of ‘becoming’ turns out to be mystical, which
is very clearly and distinctly seen in Kabir and
Ambedkar. They both critiqued the orthodox religion
and aspired for reconstruction of traditional oppressive
religious norms to a moral and ethical religion; in Kabir,
through his poems (in Bijak, Adi Guru Granth and Kabir
Granthavali) and in Ambedkar’s Buddha and His
Dhamma. )
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Kabir's Religion:
Religion that Underlies
All Religions
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Abstract

This arficle seeks to study Kabir's views on religion
in the context of the social, religious and political
conditions of the contemporary age. Instead of
focussing on Kabir's identity as an apostle of Hindu
Muslim unity, a social and religious reformer, a Sufi
saint, a voice of secularism, this arficle tries to
understand the nature and practice of Kabir's views
on religion. Kabir's remarks on religion of man are
fundamentally of purely spiritual nature. His objective
is to realize and achieve union with the highest fruth,
God. Kabir believed in one God who is without any
form or attributes. He is omnipresent as well as
franscendental. He is within and hence it is fuitile fo
search Him in temples and mosques or external
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places through pilgrimages. Meditation, Love and
detachment are the means to know him. The touch
of his grace transforms total quality of living the
earthly life and fills it with love and joy. Kabir's God
is inseparable from Compassion and Love. Hence,
love or devotion is the best way to attain Him.

This arficle takes a review of certain definitions
of both Eastern and Western thinkers like dr.
Radhakrishnan, Laxmanshashtri Joshi, William James
etc. The four aspects of the religion of Kabir have
been elaborated in this aricle namely, a) Nature of
God, Brahman or the Divine b) The pathway to
God ¢) The transformation it brings d) True Master
and true disciple or devotee.

Key words: Religion, Realization, Immanence,
Transcendence, Devotion, Love, Monism, attributes

and form of Divinity

*Atruly religious person will be free from fear
and hatred as it implies the complete
tfransformation of an individual’s nature. While
the formal or scriptural aspects of religion—which
are vulnerable to misinterpretations—may divide
the world; the deeper spiritual side can only have
a unifying effect."

Infroduction

India was passing through a very crucial phase of
history when Kabir was born. Around 14th and 15th
century the Islamic invaders had established their
rule in India. They were cruel tyrants and fanatical
about their religion, the claimed version of Islam.
Misusing their power, they destroyed the temples of
Hindus and looted their wealth. Mohammed
Tughlag, Firoz Khan Tughlag, Taimur ruled India with
an iron fist and killed many innocents non-Muslims.
Their successor from Lodhi dynasty were more
fanatical in the matters of religion. The Muslim rulers
became increasingly licentious and moral desolates.
Hence, it was the period of tyranny, injustice, forced
conversions and torture for Hindus. There was
poverty, fear, lack of peace, and extreme frustration
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to add to the plight of the Hindu people.
Consequently Hindus, being the vanquished, lost
their vigour, confidence, self esteem and fell prey
to despondency and utter frustration. Their faith in
idolatry and polytheism was badly shaken and they
turned to religion and more specifically to the piety
of the Lord without attributes and form (Nirguna)
by small degrees."

The social condition of the Hindus was sorrowful.
Both the Hindus and Muslims were preoccupied with
the pursuit of materiality and externality of
institutional religion. The varnashrama system
(division according to occupations and stages in
life) became even more accentuated and it divided
the society in various groups. The ideas of pure and
profane, untouchability too helped the
fragmentation process. A mass of illiterate and
ignorant people was driven by the propaganda of
religion based on false rituals, blind traditions and
unnecessary externalities." Every religion was divided
into different branches. The followers of each religion
considered their religion unique and superior to other
religions and were intolerant towards them.

The casteism in Hinduism led the people of lower
castes for social class upliffment to conversion to
Islam as it was the religion of the rulers and
comparatively less ritualistic.The other sects who
opposed caste system like Buddhism and Jainism
due to their decline and Nathpanth due to occultism
remained beyond the reach of the laymen. Soon
Islam too became corrupt and began to focusing
on the externalities and rituals save the Sufi
philosophers/ saints who did not approve of it.

As a response , a kind of religious renaissance
took place. Reviving true spirituality, some saints
sought to establish a common religion applicable
to all, and led a campaign to oppose and remove
all false rites, rituals and divisive measures like
casteism and untouchability; and arouse revulsion
against voluptuousness and excessive seeking after
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bodily pleasures.V It was at this juncture that Kabir
was born and brought up. Therefore in his eclectic
and egalitarian religion all these crosscurrents have
happily dissolved.

Kabir's authority
Whether Kabir was born to the Mohammedan
couple Neeru and Neema or they just found him
and brought him up is not very clear. Since the
couple was miserably poor, they initiated him into
their own profession of weaving instead of sending
him to school. The following couplet reflects his lack
of formal education:
| don’t fouch ink or paper

This hand never grasped a pen.

The greatnes of four ages

Kabir tells with mouth alone. (111-112sa. 187)
Some scholars think that this sakhi needs to be taken
metaphorically and not literally. Poet and Translator
Mangesh Padgaonkar argues that Kabir says so to
remove inferiority complex in the minds of his listeners,
who were llliterate people of lower castes, about
theirlack of education and also to prove that even
the illiterate can be eligible for self realization.V

Parasnath Tiwari thinks that Kabir had basic

knowledge of letters. He was well informed in religion
and religious practices owing to his contacts with
the wise and scholarly men. He knew the significant
aspects of Ved,Upanishadas, Gita and Bhagvat.He
had subtly studied the Nathpanth and their practices
of Yog. He had thorough knowledge of his own
Mohammedan religion.He used to acknowledge
good things in the sects like Shaiv, Shakta and
Jain.He had his own unique way of understanding
and verifying everything he happened to know
through reason and his own spiritual and intuitive
experience.He would never accept anything
bedazzledby the aura of authority it radiates.
Mohansing Karki gives credit to his coming across
men of learning of various religions, sects and
schools and his being ' gifted with a sensitive ear, a
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retentive memory and a receptive mind'. He notes
that Kabir travelled extensively in the Central and
Northern India and considers it as a source of his
'knowledge, wisdom, experience and word
power' V!

He spent the large part of his life in Banaras
which was the centre of learning at that time. It was
the chief religious place where especially the
scholars and practitioners of different sects and
disciplines in Hindu religion, the Buddhists, the Jains,
and of course of Islam had come info frequent
contact with each other. To name the various
schools of thought of this kind were monism
(advaitavada), dualism (dvaitavada), specialized
monism, dudalistic monism and the most powerful
was the Bhakti cult which had come from the South
and was popularized by Ramanand; Sufism,
Nathpanth, ShaktaPanth, Vaishnavism, Shaivism and
Veerashaivism. Kabir had an opportunity to meet
and listen to these practitioners and leaders of these
different sects and schools of thought. G.N.Das
rightly comments that Kabir had the benefit of long
association and communication with them (which)
enriched his innate spiritual faculties. ! As a result,
an eclectic fusion of many religious and
philosophical systems could be seen in Kabir’s
thoughts. Last but not the least, Kabir's authority pre-
eminently comes from his own rigorous spiritual
practice (Sadhana) and the mystical experiences
of direct union with the God, the source of all
knowledge. Hence, he had never become a
follower of any particular sect or religion.

Religion and its goal

It would be helpful o take into consideration certain
definitions of the word 'Religion' by some Eastern as
well western as scholars. The great Indian scholar
Laxmanshastri Joshi in Vishwakosh describes religion
as follows. "Religion is the worship or adoration of
the divine power in order to attain good and
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eliminate evil. This transcendental power i.e. the
ulfimate fruth, governs nature and regulates life
through immanence. The highest goal of human life
is to attain the ultimate truth which once attained
tfransforms all that is base, imperfect and flawed in
human life info perfect and truly fruitful." Dr Sarvapalli
Radhakrishnan says "Religion is not so much a
revelation to be attained by us in faith as an effort
to unveil the deepest layers of man's being and get
info enduring contact with them...... All, however,
are agreed in regarding salvation as the attainment
of the true status of the individual .... (it is) 'the art of
conscious self-discovery and contact with the
divine."*Mahatma Gandhi states, "By Religion, | do
not mean formal religion or customary religion, but
that religion which undetrlies all religions, which brings
us face to face with our Maker."!

William James in his The Varieties of Religious
Experience defines Religion as 'the feelings, acts, and
experiences of individual men in their solitude, so
far as they apprehend themselves to stand in relation
to whatever they may consider the divine."* William
James considers that our world gets its true meaning
through its contanct with the highest, ultimate truth.
Hence establish contact with this ultimate power is
the sole purpose of our life. He believes that the
perfect contentment, vigour, courage and
perseverance, calmness of mind, the strange feeling
of the assurance of security and the mind filled with
pure love for others are some of the discernible
positive changes experienced by the seeker as the
effects of this contact with the divine force. James'
above conclusions are based on the personal
experiences of sages, saints, apostles, mystical yogis,
etc.

C.PTiele says, “The origin of religion consists in
the fact that man has the Infinite within him.....
whether he recognizesit ornot.” He further adds, *....
religion is, in tfruth, that pure and reverential
disposition or frame of mind which we call piety...
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the essence of religion itself, is adoration. In adoration
are united those two phases of religion which are
termed by the schools ‘franscendent’ and
‘immanent’ respectively, or which, inreligious
language, represent the believer as ‘looking up to
God as the Most High” and as ‘feeling himself akin
to God as his Father.” (348-49) Upton thinks "It is the
felt relationship in which the finite self- consciousness
stands to the immanent and universal ground of all
being, which constitutes religion.”

The views of the eminent scholars of religion
mentioned above unanimously state that the true
religion is adoration or worship of the divine which
is immanent as well as transcendent. The real goall
of human life is to attain the highest Truth, i.e. the
Divine. The actual contact with the divine transforms
the devotee completely. These principles are drawn
on the basis of the experiences of the realized
persons all over the world. After the union with the
frue self, there is a sudden paradigm shift in one's
perception not only of this material world but also
of the whole creation including the animate and
inanimate world.

Various studies according to their abilities and
perceptions and wisdom about kabir have shown
Kabir as a Sufi saint, 'an apostle of Hindu Muslim
unity', a religious reformer (in Hinduism or general),
a frue secular thinker and a social reformer. Kabir,
no matter whether he is Hindu or Muslim, Brahmin or
Juleha, as an enlightened realized saint has
remained neglected in studies in languages other
than Hindi. It is necessary to understand that Kabir's
mulfiple identities based on religion, sect, caste,
lineage of Gurus, his ideological and political
position as areformer, a secular thinker are the results
of researches. The real enlightened Kabir was aloof
from and much above them.

Realization is the process of dissolving all
identities in public as well as private spheres as they
indicate the working of ego.The quality of Kabir's
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realization and his self effacement is evident the
following poem. Kabir says,

I am neither pious nor ungodly, I live neither by
law nor by sense,
I am neither a speaker nor hearer, | am neither a
servant nor
master, | am neither bond nor free,
I am neither detached nor attached.
I am far from none: | am near to none.
I shall go neither fo hell nor to heaven.

I do all works; yet I am apart from all works.
Few comprehend my meaning: he who can
comprehend it, he sits
unmoved.

Kabir seeks neither to establish nor fo
destroy.(LXXIX)

In fact, Kabir is the follower of the true religion
which underlies all religions and his religion is the
direct outcome of his own spiritual experiences. His
religion is internal, interior, individualistic and
universalistic. Dr. Radhakrishnan illustrates from the
lives of Moses, Buddha, Jesus, Paul, Mohammed and
Francis of Assisi and shows how they found the
strength and assurance of the reality of God in
solitude of their own respective places. He says, "The
soul in solitude is the birth place of religion .....
Everything that is great, new and creative in religion
rises out of the unfathomable depths of the soul in
the quiet of prayer, in the solitude of meditation,”*
This study, in the context of Kabir's experience of
salvation, focuses on certain aspects of his religion
viz. @) Nature of God, Brahman or the Divine b) The
pathway to God c¢) The transformation it brings
d) True Master and true disciple/devotee.

a) Nature of God, Brahman or the Divine

Kabir's Lord is 'one' who reveals Himself in 'many"
forms. He isimmanant as well as transcendent. Kabir
describes his Supreme vision in following words:
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So from beyond the Infinite, the Infinite

comes; and from the

Infinite the finite extends.

The creature is in Brahma, and Brahma is in

the creature: they

are ever distinct, yet ever united.

He Himself is the tree, the seed, and the germ.

He Himself is the flower, the fruit, and the

shade.

He Himself is the sun, the light, and fthe

lighted.

He Himself is Brahma, creature, and Maya.

He Himself is the manifold form, the infinite

space;

He is the breath, the word, and the meaning.

He Himself is the limit and the limitless: and

beyond both the

limited and the limitless is He, ......

Kabir is blest because he has this supreme

vision! (VII,06)

Kabir describes Him as 'the pure being'.' the
immanent mind in Brahma and in the creature' and
the mystical experience of seiing Him in the point
between his eyebrows,the place of the Adnya
Chakra, the third eye. This very consciousness of God
pervading everywhere tansforms the whole
perception towards the world. He describes vividly
his divine play of creation in highly paradoxical
terms. The love form is his body but he is' without
form, without quality, without decay'. He is one but
seen as many in the eyes of the creatures. The union
with Him brings great joy. His presence everywhere
removes fear, anxiety and what remains is joy.

The body and the mind

cannot contain themselves,

when they are

touched by His great joy.

He is immersed in all consciousness,
all joys, and all sorrows,
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He has no beginning and no end;
He holds all within His bliss. (xxvi, page 32)

Therefore Kabir confidently argues the visible
objects are not frue as they hide the Truth in their
form and this is unbelievable as it is invisible. This
Presence felt everywhere transfers the devotion for
Him to devotion, selfless love for the 'Invisible He'
wrapped in allanimate and inanimate forms. This is
exactly what Swami Vivekanand means in his
practice of 'Serving creatures as God'.

That which you see is not:

and for that which is,

you have no words.

Unless you see, you believe not:
what is told you you cannot accept.
He who is discerning

knows by the word;

and the ignorant stands gaping.
Xlix,page 55)

When the Soul in one body sees all other forms
not as bodies but as his own essence , the selfish
love for one's own body expands limitlessly fo
encompass all other bodies. This experience breeds
fearlessness, security and love. Hence the very
attainment of God is in reality attainment of love;
for He is Love. Kabir says ,

' have attained the unattainable, and my

heart is

coloured with the colour of love.”(XLVIII,

1.107)

b) The pathway to God
Kabir's path is the path of love. He declares his
relationship thus:

From the beginning until the ending of fime,
there is love
between Thee and me;

And how shall such love be extinguished?
Xxxiv, page 41)
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This path of Love transforms his relationship with his
work and the work becomes His work, the work for
the Beloved. It is the 'I'and 'Me' which separate the
doer from the rest of the world. The self love doesn't
allow one to work with the frue spirit of devotion,
i.e. doing His work. This is how Sri Aurobindo states
that the day to day work can be divinised.

So long as man clamours for the | and the

Mine,

his works are as naught:

When all love of the | and the Mineis dead,

then

the work of the Lord is done.

For work has no other aim than the getting

of knowledge:

When that comes, then work is put away.

Vi, page 5)

The contact with this world of senses from |
consciousness corrupts Man. The pleasures in this
world are like mirage as they let one indulge in
outward form and forget the essence. Hence Kabir
advises to be thirsty for the frue nectar, i.e. love as
many saints had done before. He describes the
corrupting influence of the world and the worldly
as follws:
not fora moment have you come face to face with
the world:

You are weaving your bondage of falsehood, your
words are full of deception:

With the load of desires which you.hold on your
head, how can

you be light?”

Kabir says: “Keep within you truth, detachment, and
love.” (LXI, 65)

Kabir's truth is the Invisible in the visible form,
detachment is detachment from the false i.e. the
visible form and love is love for all- pervading
essence, one and the same in all varied forms. Kabir
guides as to where and how to find Him. He says
declares, ‘Know yourself then, O Kabir; For He is in
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you from head to foot. Sing with gladness, and keep
your seat unmoved within your heart.”(Ixxviii
page 83)

He doesn’t believe the dictates of reason. He
says, "They are blind who hope to see it by the light
of reason, that reason which is the cause of
separation.” (XCVII, page 103)

Kabir insists on the path of devotion, of love, of
self- sacrificing pure, selfless love. Kabir Says, when
love renounces all limits it reaches fruth. (L. 56).
Subtle is the path of love!

Therein there is no asking and no not-asking,

There one loses one’s self at His feet,

The lover is never slow in offering his head for his
Lord’s service.

Kabir declares the secret of this love. (Iv,page 60)

It is subtle, the seeker loses himself at His feet,
and there is ‘'no asking or not-asking” therein
because the seeker knows that he is one with his
beloved. The secret of this love is the readiness to
offer one’s head for his service. (LV, 60)

d) The transformation it brings
The greatest transformation it brings in life is the life
full of love and renunciation. Love makes him o
live alimitless life in this world because the limits are
actually the results of one's own desires. Love, as
the sense of fulfilment in turn stops one from
demanding anything. He compares life full of love
with lotus blooming in water but untouched by it,
or the wife who burns herself sees others weep but
doesn’t grieve.. (XXIV, 31) Kabir gives elogquent
expression to his experience of simple union as a
result of living constantly in His presence. (sahagj
Samadhi):

O sadhu! the simple union is the best.

Since the day when | met

with my Lord, there has been no end

to the sport of our love.
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| shut not my eyes, | close not my ears,

I do not mortify my body;

| see with eyes open and smile,

and behold His beauty everywhere:

| utter His Name,
And whatever | see, it reminds me of Him;
whatever | do., it becomes His worship.
The rising and the setting are

one to me; all contfradictions are solved.
Wherever | go, | move round Him,
Alll achieve is His service:

When I lie down, I lie prostrate at His feet.
He is the only adorable one to me:

| have none other.

My tongue has left off impure words,

it sings His glory day and night:

(XL, 48-49)

e) The true Master and the true disciple/devotee
Kabir's Religion is a conscious choice but one has
to fulfil basic eligibility criteria to be the tfrue
seeker. Kabir says ,"The devout seeker is he who
mingles, in his heart the double currents of love
and detachment" (XVII, 17) Kabir’s truth seeker is
like a warrior. His fight is very hard and wearisome.
His fight is in the kingdom of purity, truth and
contentment and is fought against the enemies
like passion, anger, pride and greed. This battle-
unlike the battle of a widow or a warrior- goes
on day and night, ceaselessly fill the end of life.
(XXXVII, 44,45) The true seeker knows the vanity
of search outside himself for God...

He is dear tfo me indeed

who can call back the wanderer fo his
home. In the home is the frue union,

In the home is enjoyment

of life: why should | forsake my home

and wander in the forest?

If Brahma helps me to realize truth,

verily | will find both




bondage and deliverance in home.
He is dear to me indeed

who has power to dive deep into Brahma;
whose mind loses itself with ease
in His contemplation.
He is dear fo me who knows Brahma,

and can dwell on His supreme

truth in meditation; and who can play

The melody of the Infinite by uniting love
and renunciation in life.
Kab“ir says: “The home is the abiding place;,
in the home is
reality; the home helps to attain Him

Who is real. So stay

where you are, and all things
shall come to you in time.“( XL, 47)

Kabir states certain characteristics of the real
sadhu or the Guru. 1. He can reveal the form of
the formless to the vision of the physical eyes.
(gives direct experience and not hollow words)
2. He teaches the simple ways of attaining Him
other than rites and ceremonies. 3. He does not
make you close the doors, and hold the breath
and renounce the world. 4. He teaches you to
perceive the Supreme Spirit wherever the mind
attaches itself. 5. He feaches you to be still in the
midst of your activities. 6. Fearless, everimmersed
in bliss, he remains in the state of union with the
Lord amidst all enjoyments. (LVI, page 61)

In addition to those mentioned above

He who is meek and contented., he who has

an equal vision, whose

mindis filled with the fullness of acceptfance

and of rest;

He who has seen Him and touched Him, he

is freed from all fear

and frouble.

To him the perpetual thought of God is like

sandal paste smeared

on the body, to him nothing else is delight:
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His work and his rest are filled with music. he

sheds abroad the

radiance of love.

Kabir says: “Touch His feet, who is one and

indivisible,

immutable and peaceful;, who fills all vessels

to the brim with

joy, and whose form is love. “(LXX, 73)

For Kabir, Love and renunciation are two

sides of the same coin and they are the sure

mark of the wise. (XLIX, 55)

Kabir in very precise manner summarises his

shows view of true religion in the following

poem.

If God be within the mosque,

then fo whom does this world belong?

If Ram be within the image

Which you find upon your pilgrimage,

then who is there to know

what happens without?

Hari is in the East: Allah is in the West.

Look within your

heart, for there you will find both

Karim and Ram;

All the men and women of the world

are His living forms.

Kab“ir is the child of Allah and of Ram:

He is my Guru, He is my

Pir. (LXIX-72 )

Kabir's was the most revolutionary voice of the
age expressing most candidly and overtly his views
on the corrupt religious scenario. He was the keen
observer and the critic of the society he lived in. He
aftacked very vehemently and courageously on
different wrong practices in society and religions. In
his equal treatment to all none is favoured nor
spared. Brahmins, Pundits (scholars on religion),
Mulla, Kazi, the Muslim priests, Yogis, pilgrimmes, Idol
worshippers, the ascetics, interpreters of scriptures
all receive equal blows for their ill practices at the
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hands of Kabir.Dr. Ashirbadilal Shrivastav in his
Medieval Indian Culture (Shiva lal Agarwala and
Company,Agra 3 First edition 1964) aptly summarizes
Kabir's contribution to his time:

Nevertheless, he became one of the
greatest .saints and reformers of his time. His
teachings were directed to the attainment
of two main objects—inward spirituality to
the exclusion of outward ritualism and the
conciliation between Hinduism and Islam. He
believed in one formless God, rejected both
the Vedas and the Quran and the supremacy
of the Brahmans and the mullas, preached
against the meaningless formalities and
rituals of Hinduism, and the equally
meaningless rites and practices of Iskam. He
wass an uncompromising opponent of caste
and of image-worship. He was equally
vehement against the Muslim form of prayer,
the fasts of Ramzan, and the reverencing of
tombs and graves. He emphasised the unity
of God, and the path of love, devotion and
bhakti. He believed that love of God and
love of humanity were the fundamental basis
of religion, and therefore, there was no
religion without bhakti X"

In the context of today's India and the world,
what Rustom Bharucha in his essay ' The Question of
Faith' underscores the need to return to Kabir, He says,

"The basis for such a theory (secular

theology) is less likely to be found in the

existing political rhetoric of ' religious
tolerance' than in the visionof saints like

Kabir,Guru Nanak, and Chaitanya who, as

Tagore understood as well,'oreached one

God to allraces in India' adapting different

idioms of communication.Secularists have a

lot to learn from the idioms of tolerance

embedded in every religious faith". XV
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Treatment of Mysticism

in Kabir’s Poetry

® Dr. AP.Pandey
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Kobir is unanimously regarded as the most
representative social reformer and saint poet of
medieval India which was waylaid by unhealthy
social and religious practices coming down the
ages. Despite lack of formal education, Kabir had
deeper insights and astounding communicative skills
which qualify him to be designated as the poet
laureate of the age. As a social reformer, he was
moved to see the miserable plights of the masses
and unending sufferings subjected to them. He,
therefore, was determined to reform their conditions
by creating awarenes that what was being done to
them needs to be addressed to restructure a society
based on natural justice. Though this stand of Kabir
did not suit to the existing ideologies of the age and
invited much animosity from the established groups,
he never hesitated in carrying out his crusade firmly
believing that what he was doing was right being
the dictate of his soul. He always believed in
accepting the good practices but would not
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compromise if found unfavorable to peace and
harmony of the society. Besides being a social
reformer, Kabir was blessed with the essence of
spirituality to perceive the things to be rightly called
mysticism. It is, therefore, reasonable to reflect on
the broader perspectives of mysticism to understand
the essence of mystic experiences in his poetic
expressions.

Mysticism derived from Greek word ‘mystikos’
means initiation. It is the pursuit of achieving
communion or identity with, or conscious awareness
of, ultimate reality/ the divine, spiritual truth, or God
through direct experience, intuition or insight.
Traditions may include a belief in literal existence of
dimensional redlities beyond empirical perception
or a belief that a true human perception of the world
franscends logical reasoning or intellectual
comprehension. A person delving deep in these
areas may be called a mystic. In many cases, the
purpose of mysticissn and mystical discipline such
as meditation is to reach a state of return or re-
integration to Godhead. A common theme of
mysticism is that the mystic and all of reality are one.
The purpose of mystical practice is to achieve that
oneness in experience to transcend limited identity
and re-identity with all that is. The state of oneness
has many names depending on the mystical system:
lllumination (Christianity), Irfan (Islam), Nirvan
(Buddhism), Moksha (Jainism) Samadhi (Hinduism)
to name a few.

The term mysticism is often used to refer to beliefs
which go beyond the purely exoteric practices of
the main stream religions, while still being related to
or based in the main stream religious doctrine. For
example, Kabbalah is a significant mystical
movement with Judaism, and Sufism is a significant
movement within Islam. Gnosticism refers to various
mystical sects which arose out of Christianity. Non-
fraditional knowledge and rituals are considered as
Esotericism, for example, Buddhism’s Vajrayana.
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Vedanta, the Naths (North India), the Natha (South
India), the Siddhas and Nagas are considered the
several mystical branches of the Hinduism. Mystical
doctrine may refer to the religious texts that are non-
canonical, as well as more main stream canon and
generally require a more committed infellectual,
psychological and physical approach from spiritual
devotees. Most mystic tfeachers typically have some
history or connection with a main stream religious
branch-controversial or otherwise, but gather
followers through interpreting sacred texts or
developing new spirifual approaches from their own
unique experience.

According to Evelyn Underhill there are five
mystic ways through which mystic arrives at union
with the absolute. First is the awakening stage in
which one begins to have some consciousness of
the absolute or divine reality. Second is the stage of
purgation (of bodily desires) which is characterized
by an awareness of one’s own imperfections and
finiteness. The third is the illumination (of the mind)
which is reached by an artist, visionaries as well as
being the final stage of some mystics. Fourthis “called
the dark night of the soul.” Its experience by few is
the stage of complete purification and marked by
confusion, helplessness, stagnation of willand sense
of withdrawal of God’s presence. The final stage is
the union with the object of love, the one reality.

As means to meet the divine, some mystics have
taken recourse to fasting, breath control, meditation,
ecstasy; simplification, autosuggestion, and
monoideism (absorption in single idea). Mystical
experience permits complementary and apparently
contradictory methods of expression; via affirmative
(aoffirmative way or fullness) as well as via negative
(negative way or emptiness). It is said that: the
emptier your mind, the more susceptible are you to
the working of the presence. For fullness and freedom
both are needed. In fact, the apparent negations-
neti neti (nor this nor that) of the Upanishads, the
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shunyata (void)of the Buddhists, or of Darkness
beyond Light of Dionysius perform a double
function. They state a condition of being as well as
its utter freedom from every determination. As
Dionysius explains it ‘While God possesses all the
aftributes of the universe, being the universal cause
yetin a stricter sense He does not possess them since
He transcends them all.’ency-790°. The ‘negative
way’ a way of turning back upon the finite, is a
part an old positive verified insight, at once the last
freedom and, as far as many men are concerned,
perhaps a lost freedom.

Mysticism has been accused of passing of
psychological states for metaphysical statements.
But the psychological base has never been
questioned seriously. It would be, however, proper
to callit autology (the science of self). The contrast
between the old and the new has been well
expressed by the Russian philosopher Peter
Ouspensky:

Never in history has psychology stood at so low
a level, lost all fouch with its origin and meaning,
perhaps the oldest science and, unfortunately, inits
most essential features, a forgotten science ,the
science of his possible evolution.!

Mysticism is a science in which psychology of
man mingles with the psychology of God. The major
orientation is from the level of the profane to the
sacred, an awareness of the divine in man and
outside. The source and goal of such a psychology
was revealed in the 18™ century Methodist leader
John Wesley’s words—"The best of allis this that God
is with us”2. A mark of the mystic life is the great
access of energy and enlarged awareness, so much
so that the man who obtains the vision becomes
another being. Mansions of the mind, magam
(Arabic; place) and bhumi (Sanskrit: land) open up
to the gaze of the initiate, a wayfarer of the worlds.
This means arenewal or conversion until one knows
that the earth alone is not man’s tfeacher. The mystic
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begins to draw his sustenance from super sensuous
source. He has “drunk the Infinite like a giant wine, "3
and a hidden bliss knowledge, and power begin
to sweep through the gates of his senses.

The state of energizing is facilitated by controlled
attention. It is customary to fix the mind on some
object and ideq, some focus of contemplation.
According to the Indian formula, to worship God
one must become like Him, (devam bhutwa devam
jayef). Exercises, physical no less than mental,
including methods of worship and prayer, have
been devoted to this end until one becomes what
one contemplates. The ranges and creative aspects
of mind are part of the psychology of the mystic
and one of the oldest traditions of mankind. The
old Indian psychology divided consciousness into
three main provinces: waking state (jagrat), dream
state (svapna), and sleep state, and added a fourth
called turiya, which is the consciousness of man’s
pure self-existence or being. The four fold scale
represents the degrees of the ladder of being by
which man climbs back to the source, the absolute
divine. The change from here to there is not an
uneventful process. There come dry periods of
deviation, violent alteration and temptations. If there
are raptures and blue heavens, where are python
agonies and absolute abandonment’s, howling
deserts and “dark nights of soul” fo go through.

The term or concept "Mysticism” is so wide and
vast that it cannot be encompassed in a single
definition. Mysticismn and its related concepts which
have been freated in literatures of the world can be
understood to some extent on account of their
association with our life. Since it is a thought and is
aresponse to one’s own personal inner voice and
dictates of soul, it varies from person to person and
thinker to thinker. However, all mystics try to associate
the concept mysticism with soul’s journey to God.
Soul elevatesitself to get reunited with the Supreme
soul. The different assets and paraphernalia of
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mysticism are franscendentalism, romanticism,
individualism and transmigration of soul.

In the 20" century, Mysticism as quest for a
hidden truth or wisdom is experiencing a renewed
interest and understanding similar o that which had
marked its role in previous eras. Mysticism, also
known as Rahasyavad in Indian languages, is said
to have originated from a feeling of alienation and
solitude where one can delve deep into the
bottomless ocean of mind and tfranscend the reality.
In simple words, itis a state of mind where one arrives
at a mysterious thinking intuitively which otherwise
would not be possible for anyone to experience
such kind of enlightenment in routine situations.
Mysticism is an experience that has a spiritual
meaning which is neither apparent to the senses nor
to the intellect. Ram Kumar Verma is a prominent
Hindi poet and thinker states: "Mysticism is a
reflection of that state of Jivatma in which it
establishes its peaceful and immaculate relation with
the divine and unique power, “

In the light of above definition, nature and
understanding about the term mysticism, let us now
crifically examine Kabir as a mystic poet. Though
the nature and function of mysticism offered by
different scholars does not have scientific justification,
it, however, gives a kind of tentative way to proceed
with for further observation. If one delves deep into
the ocean of Kabir’s poetry, one realizes that Kabir
was in frue sense of the term a great mystic poet. He
was a unique blend of Hindu religious philosophy
being the disciple of Ramanand and Islamic
philosophy being born and brought up in a Muslim
family, as well as his association with his
contemporary philosopher and poet Shaikh Taki. His
close experience from both the culfs presented him
an insight which he fully exploited in his poetry.
Though mysticism is very inferesting, ifs
comprehensibility in its frue form is misappropriating.
The bond of Jivatma and Parmatmaiis so close that
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difference between them ceases to exist.
Shankaracharya’s theory of Adwaitvad seems to
have exercised strong influence on Kabir’s mystic
thought. Kabir believes that the ignorance of mind
-Maya-does not allow the grand union of Jivatma
and Paramatma. Once Maya which is a big barrier
is dispelled by the light of knowledge, Jivatma and
Parmatma will get inseparably assimilated with each
other losing theirindependent identity. The same has
been metaphorically presented by Kabir in his
original couplet;

Jal mein kumbh, kumbh mein jal hai, baahar bheeter paani,

Foota kumbh jal jalahi milanayah tathya kahaun giyaani.

When in water the pitcher is dipped
In and out there is water
If pitcher breaks the waters mingle

To the wise the import is clear. 8

Here Kabir tfends to say that as a pitcher dipped
in water, breaks, the water in pitcher gets united with
water in which it is dipped, similarly, when a soul of
a man mingles with the Supreme soul, there is a
complete union and both become indistinguishably
one. Our body is like pitcher containing soul which
when meets the mortal ends, soul proceeds towards
its fountain, supreme soul which can only
accommodate it

Kabir's mysticism can broadly be divided into
three heads: emotional mysticism, meditational
mysticism, and nature related mysticism.

In emotional meditation, a close relationship
between Afma and Parmafma is established on
family terms. Mystic poets, therefore, consider Atma
and Parmatma as wife and husband respectively,
and also imagine them suffering the pangs of
separation (virah).They look for experiencing
franscendental pleasures being reunited. When
Atma internalizes the virtues of Parmatma by
meditation sadhana, it begins to long for the union
and promotes its flight o attain of salvation, moksha.
In the following line Kabir has presented himself as
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wife and Ram as her lover-Hari mere peev main fo
Ram ki bahuriaa (English- Ram is my husband, | his
wife).

Kabir experiences excruciating pangs of
separation from Lord and is rendered oblivion of
everything but Him whom he wishes to imprison in
his inner eyes. Kabir even can’t think of life being
isolated from his master. He expresses the sense of
restlessness in the following couplet:

Baasar sukh na raimi sukh, na such sapanehu manhi
Kabir bichhudya Ram sun, na sukh dhoop na chhanhi

Ease neither at day nor at night
Even in dream there is no ease
Ram forsaken has ease neither

In shade nor in sun, says Kabir. ©
Kabir asserts that the Lord can be only realized
through the rigourous course and continuous self -

extinction. He says:
Hansi hansi Kant na paaiyaa, jinni paayaa tin roy.
Jo hansi ke khele Hari mile, to kaun duheli hoy.

One cannot smile and get the Lord
Only those who weep can get
If fo smile he did respond

None would be Lord bereft. (Couplets From Kabir, p.105)

Kabir is sure that none has ever realized Lord
simply by pleasant smile. Whoever has felt the
proximity of lord must have done so through the
tough course of sufferings and tears in eyes. Kabir
has expressed this abstract notion about mysticism
through literary devices of imagery, metaphors,
symbols and other strategies as reflected in his
couplet.

Meditational Mysticism: Kabir is of the opinion that
meditation is one of the surest ways whereby union
of Atfmaand Parmafma can be ensured. His poetry
is teemed with references where God is sought to
be realized by persistent and sustained sadhana.
Since Kabir was a follower of Nirgun cult, sadhana
was the only means to have graceful union with
Almighty. In devotional meditation Atma ftries to
access the Parmatma by consistent and rigorous
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meditation. It is, therefore, also called yogic
mysticism. Kabir has presented a beautiful picture
of God based on his powerful imaginative faculty:

Jaake muh maathaa nahin, nahin ruup kuruup.
Puhup baas se paatalaa, aisa tatwa anuup.

God has neither mouth nor forehead,
Handsome or ugly He is noft,

He’s thinner than flower’s fragrance,
Thus of unique essence He is wrought.

(Mohan Singh Karki, Kabir, P.70)

Kabir believes that Atmais a part of Parmatma
and both of them are closely associated. He fries to
explicate this theory based on the rock ground of
knowledge. But sometimes his expressions seasoned
with the flavour of devotion carry the note of
confradictory and reversible implication generating
awide and vast world of wonders and charisma. In
addition to this, he explains the union of Afma and
Parmatma by strategically employing a number of
symbols which further transports the readers to
unigue and wonderful realization. He emphasizes
that it is the strong hold of the knowledge which
conftrols our senses from being waylaid by the rolling
splendors of the world. The Bhagavad-Gita also
emphasizes the need to control the senses which
proceed as barriers and do not let the union of Afma
and Parmatma be possible .1t has indoctrinated the
philosophy of controlling our senses which obstruct
the flow of our knowledge and clouds the minds
with the fumes of ignorance.

Tasmatwamindrinyaadau nashamya bharatarshbna.
Paapmaanam prajahi hyenam gyaan vigyaan
naashanam.”

Lord Krishna says: Arjun you must first control
your senses, and then kill this evil thing (desire) which
obstructs the knowledge of Nirgun Brahma and Sakar
Brahma.

Kabir’'s Ulatvaasis are superficially based on
confradictory and quite uncompromising statements
like those of metaphysical poets of English literature
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that are said to have used metaphysical conceits.
To justify and understand metaphysical poetry, one
is required to go in for enough of mental wrangling
as it is not easy to comprehend the poetic
implications carried through them. Similarly, the in-
depth analysis and intellectual exercise justify the
statement and the reader is enlightened that what
has been said in the poems is fully agreeable.

Samandar laagi aagi, nadiyaa jal koilaa bhayi
Dekhi Kabiraa jaagi, panchhi rushaa chadhi gayi

The sea caught fires and all rivers
Were burnt and to charcoal reduced,
Kabir witnessed it full awake

(And saw) the fish up fo move.

(Mohan Singh Karki, Kabir, P.27)

In this ulatvasi Kabir, tries to explain that man is
full of passions and when they are burnt by the fire
of knowledge, the soul is purged of and it then with
pristine purity proceeds towards Parmafmawhich is
its final destination. Here Kabir is seen at his best
presenting the abstract notion of mysticism before
a commonplace reader through the use of an
imagery of “sea” studded in paradox as a figure of
speech with contfradictory note.

Nature Mysticism: Kabir experiences intuitively the
presence of god in various manifestations of nature
such as, sun, moon, stars, mountain, forest etc. In
the following couplet, clouds raining have been
freated as divine blessing which has soaked his
body and soul and renders the land as lush of
greenery.

Kabira baadal prem ka, ham par barsya aai,
Antar bhigi atmaa, hari bhai banraai.

Says Kabir, love-clouds have gathered
[tis raining down on me,

My entire soul is soaked in it

Allround there is greenery.

(Couplets From Kabir, p.20)
Kabir has been blessed with fremendous power
of communication skills which he uses in explaining
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the abstract notion of mysticism to even a
commonplace man by picking up the simple
illustrations from nature. He says that God is present
in us but we cannot see Him as fragrance though
present in the flower cannot be seen until it is smelt.
Similarly there is red colour in myrtle leaves but readily
itis not seen asit is internalized in the leaves but can
be seen only when the leaves are properly treated
to extract the essence of colour from the leaves.
Kabir means to say here that God is omnipresent
but its realization can be made by sadhana,
meditation and faith. The following couplets wiill
highlight the mystic experience of Kabir which he
gets from nature:

Puhup maahi jyuun baas basat hai, mukur maahi
jas chhaai.
Taise hii hari basai, nirantar mere ghat maahi.

As the fragrance in the heart of flower
As reflection in a mirror
Like that is the lord staying always
In my mind’s bower
(Couplets From Kabir, p.7)

English and American literatures have an over
exuberance of nature mysticism, which can be seen
in the poetic expression of Wordsworth, Emersion,
Whitman and in the poems of Rabindranath Tagore.
Wordsworth in his Immortality Ode has shown the
fransmigression of soul. Emersion’s Walden offers a
complete insight info the transcendental propensities
of human being and nature. In the same order
Whitman’s contribution to mystic thought through
his classic poem Leaves of Grass needs o be properly
underlined and discussed. It is called a classic of
American life and literature as it deals with superficial
and spiritual aspect accounts of America. The notes
of mysticism run through the poetry of Whitman and
can be better seen in his most celebrated and
classical poem called Songs of Myself. In his
boyhood he would often remain lying for hours
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together contemplating apple tree, the blossoms
and the sky, and at moments he would have a
mystic experience, when his soul would extend to
embrace the entire universe. He would have a
feeling of oneness with all created things and his
soul would embrace with love even the smallest
created things as well as the greatest and the
perfect. This feeling of oneness, of identity with both
the great and small, this sense of the essential divinity
of all things accounts for the long catalogues that
appear so frequently in his poetfry. He gives
expression o the mystic feeling of oneness in a
number of sections of the Song of Myself. The
following poem will exemplify and give an insight
into his mystic experience with nature:

| celebrate myself, and sing myself,

And what | assume you shall assume,

For every atom belonging to me as good belongs
to you.

I loafe and invite my soul,

I lean and loafe at my ease observing a spear of
summer grass.

My tongue, every atom of my blood, form’d from
this soil,

this air,

Born here of parents born here from parents the
same, and their parents the same,

l, now thirty-seven years old in perfect health begin,

Hoping to cease not fill death.™

In this context, it will be pertinent to mention
the Nobel Laureate of India, Rabindranath Tagore,
who read Kabir exhaustively and translated his 100
poems with his own commentary and annotations.
He seems to have been more influenced by Kabir’s
mystic elements, and translated preferably those
poems which are teemed with the flavour of
mysticism. Apart from his translation of few poems
of Kabir, he is independently acknowledged as a
mystic poet as reflected in his poems. His mysticism
is neither a creed nor a philosophy; it is neither a
theoretician’s acrobatics nor is a priest preaching.
It is a practical way, a result of what Tagore has

L
>

HYyug




seen and realized of life, a record of his observations,
a voice of his aspirations. According to J.H. Cousins
“his religion is without the theology though not
without personality; his philosophy is without
argument, though not without rationale. The
outstanding quality that shows in every line of his
poetry is life, !

The above discussions, thus, bring out the fact
that Kabir’s mysticism has originated from his deeper
insights and practical experiences which he gained
in long span of his life. This is the reason why he is
able to present convincingly the abstract notion of
atma and parmatma by simple illustrations derived
from one’s day fo day life. A reader easily
understands the concept of mysticism by dwelling
upon and reflecting on the poems of Kabir based
on happenings of simple things perceived in one’s
life. Kabir as a mystic poet is remembered across
the globe by the simplicity of his expression and skills
of presentation free from the aesthetic and literary
nuances.
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"As of May 1, 2017, Yale’s home page listed . . .”. But it can
also be listed in the reference list alphabetically as follows.
The date of access can be mentioned if the date of
publicationis not available.

Anthony Appiah, Kwame. 2014. “ls Religion Good or Bad?”
Filmed May 2014 at TEDSalon, New York.

https://www.ted.com/talks/
kwame_anthony_appiah_is_religion_good_or_bad_this_is_a
_trick_question

Yale University. n.d. "About Yale: Yale Facts.” Accessed May
1, 2017.

https://www.yale.edu/about-yale/yale-facts.

IN-TEXT CITATION:

(Anthony Appiah 2014)

(Yale University, n.d.)

For more examples, see 15.50-52 in The Chicago Manual of
Style. For multimedia, including live performances, see 15.57.
9) SOCIAL MEDIA CONTENT

REFERENCE LIST ENTRY:

Social media content can be restricted to in-text citation
without being mentioned in the reference list as follows:

Conan O’Brien’s tweet was characteristically deadpan: “In
honor of Earth Day, I'm recycling my tweets” (@ConanOBrien,
April 22, 2015).

It could also be cited formally by being included in the
reference list as follows:

Chicago Manual of Style. 2015. *Is the world ready for singular
they? We thought so backin 1993.” Facebook, April 17, 2015.

https://www.facebook.com/ChicagoManual/posts/
101562906193679151.

Souza, Pete (@petesouza). 2016. “President Obama bids
farewell to President Xi of China at the conclusion of the
Nuclear Security Summit.” Instagram photo, April 1, 2016.
kh‘rfps://www.ins‘rogrom.oom/p/BDrmeT‘rNC‘r/. )
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IN-TEXT CITATION:
(Chicago Manual of Style 2015)
(Souza 2016)

9) PERSONAL COMMUNICATION
REFERENCE LISTENTRY:

The expression “personal communication” covers email,
phone text messages and social media (such as Facebook
and WhatsApp) messages. These are typically cited in
parenthetical in-text citation and are not mentioned in
the reference list.

IN-TEXT CITATION:

(Sam Gomez, Facebook message to author, August 1,
2017)

Notes should be listed in end-notes, followed by a works
cited column.
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